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The goal of this study is to explore how programming at Bethany First Church of 
the Nazarene either contributes to or prevents adolescents from having an opportunity to 
develop a vocational identity. Vocational identity is defined in terms of gaining the 
intuitive knowledge that a specific individual needs in determining a personal call. In the 
process of identity discovery, each individual realizes that he or she is uniquely created, is 
redeemed, and has a call placed on his or her life. It is the assumption that, if the church 
can adjust its practice, nurturing adolescents within a specific kind of setting, then there is 
opportunity for this to happen. The thesis of this essay works within the context of a one-
hundred-year-old local church in Central Oklahoma. 
By examining this context, its formulation, its values, and its history, this study 
seeks to formulate good praxis for this local church. At the same time, this study 
considers variables that contribute to the issues and the challenges that the church faces 
as it tries to care for, nurture, and provide ministry to individuals within this age group. 
Knowing the cultural and psychosocial challenges is a tremendous help to the church. As 
a result, an analysis is done on the cultural/environmental issues, psychosocial issues 
pertinent to this task, and a theological definition of the word, vocation, is given. 
Within the context of this essay, the method of ministry will be run through the 
Pentagon of Theological Analysis and Discernment in order to determine if the youth 
ministry program is effectively assisting teenagers to help discover a vocational identity. 
By running the method through the template, suggestions are made as to the most 
effective ways in which programming can be adjusted in order for this to take place. 
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INTRODUCTION
For over one hundred years, academia has recognized adolescence as a distinct 
and separate stage of life. As was pointed out by G. Stanley Hall, adolescence as a life 
stage is complex, and it carries with it challenges and struggle. He called this struggle 
“Storm and Stress.”1 Although there are some who claim that the youth of today are 
doing better than ever because of the endless supply of resources, free education, and 
multiple activities to choose from, others suggest that this time is more difficult that 
ever.2 
No matter what side a person falls on during this debate, one thing cannot be 
mistaken: the transition that takes place between childhood and adulthood is unique. It 
has caught the attention of teachers, pastors, researchers, and parents who deal with 
people in this life stage. As Hall was the first to talk about adolescence being a time of 
storm and stress, it was Erik Erikson who brought to light that the key issue during 
adolescence was learning what it meant to become an adult. For Erikson, identity 
formation is the central task of the adolescent, and it is during this time that an individual 
1
1 G. Stanley Hall, Adolescence: Its Psychology and Its Relations to Physiology, Anthropology, 
Sociology, Sex, Crime, Religion and Education (London: Sidney Appleton, 1904), 73.
2 Mike Males makes the argument that the struggle during adolescence is a myth, and he says 
youth have never been better than they are today. For information on these topics, see Mike A. Males, 
Framing Youth: Ten Myths about the Next Generation (Monroe, ME: Common Courage Press, 1998). Other 
experts think the opposite including Chap Clark, David Elkind, and Patricia Hersch. For more information 
see: Chap Clark, Hurt: Inside the World of Today's Teenagers (Grand Rapids MI: Baker Academic, 2004); 
David Elkind, The Hurried Child: Growing Up Too Fast Too Soon (Cambridge, MA: Perseus Publishing, 
2001); Patricia Hersch, A Tribe Apart: A Journey into the Heart of American Adolescence (New York, NY: 
The Random House Publishing Group, 1999). 
attempts to settle on how to live as an adult.3 Volumes have been written, attempting to 
work through the challenges that an individual must face during this time, but it was J. D. 
Salinger who, in the literary classic Catcher in the Rye, provided a metaphor which 
describes the struggle and fear that goes into the move towards adulthood. The main 
character, Holden Caulfield, is a scared and lonely adolescent who states: 
I had this feeling that I’d never get to the other side of the street. I thought I’d just 
 go down, down, down, and nobody’d ever see me again… Every time I’d get to 
 the end of the block I’d say [to my dead brother], “Allie, don’t let me disappear. 
 Allie, please don’t let me disappear. Allie, don’t let me disappear.4
J. D. Salinger points out something very insightful in this specific quote: getting 
to the other side of the street is such a difficult process that there is actually a question as 
to whether it might even be possible. Holden Caulfield represents the essence of the 
adolescent struggle, and, in this one statement, Salinger presents to the reader a side of 
fear, insecurity, and despair that one can argue is common in the adolescent journey. This, 
“getting to the other side of the street” is clearly a metaphor for something deeper and 
more meaningful. This image parallels the time of transition that exists between 
childhood and adulthood.
During this life-stage, individuals are searching for meaning and purpose in their 
lives,5 and, although they are moving forward on the journey, for some, making it “across 
2
3 Erik Homburger Erikson, Identity, Youth and Crisis (New York, NY: W.W. Norton, 1968), 
128-141.
4 J. D. Salinger, Catcher in the Rye (Boston, MA: Little, Brown and Co., 1951), 198.
5 Kathleen Engebretson, “Young People, Culture, and Spirituality: Some Implications for 
Ministry,” Religious Education 98, no. 1 (2003): 12.
the street” is the most difficult of tasks. Anymore, the task of this stage of life is not so 
much about preparation for something as it is about survival. It is very revealing when 
Holden Caulfield speaks to his dead brother as he attempts to navigate this section of his 
journey. Holden is looking to others to help him navigate the dangers that may lie ahead. 
Although Holden’s brother is not present and never will be, he still, with hope, reaches 
out to someone, fictitious or not, for help. 
Chap Clark makes the argument that, in this culture, the young have been 
abandoned by adults but they still have a naïve hope that someone will come alongside 
them to help them as they attempt to navigate the dangers that they face.6 The Church 
(ekklesia – gk. ekklesia: the called out ones) has a tremendous opportunity as she is 
called to be the redemptive agent in the lives of broken people.7 Redemption in this case 
is not simply about “saving” the souls of adolescents, but, in a practical way, to be 
participants in redeeming them holistically—mind, soul, heart, and strength (1 Cor. 3: 
5-8). When individuals are left alone during this transition, it is difficult and so 
dissatisfying that many, although spiritual, do not value the spirituality of their parents.8 
3
6 Chap Clark, “Hurt: Inside the World of Today’s Teenagers” Seminar, The Oakes Camp and 
Conference Center, 27 February 2008. In his seminars, Clark says that mid-adolescents, although 
abandoned, extend a hope that there will be someone who will care for them and need them. He gives the 
example that high school students sleep with their cell phones on their pillows in the event that, in the 
middle of the night, someone might need them.
7 Kara Powell and Brad Griffin, “Why Ecclesiology? Imagining a New Theology of Youth 
Ministry for the Church,” http://www.cyfm.net/article_printer?friendly.php?article=why_ecclesiology.html 
(accessed March 24, 2008). 
8 Jeffrey Jensen Arnett, Emerging Adulthood: The Winding Road from the Late Teens through the 
Twenties (New York, NY: Oxford: Oxford University Press, 2004), 167.
While making this transition to the other side of the street, adolescents are asking 
some significant questions. Clark proposes that questions such as “Who am I?” (Identity), 
“What power do I have?” (Autonomy), and “Where do I fit?” (Belonging) are at the core 
of the search.9 At the same time they are asking these questions, they are also asking a 
deeper, more profound spiritual question: “Who is God?” According to Kenda Creasy 
Dean, “Christians maintain that search for self is simultaneously a search for God.”10 
Therefore, the task at hand is to wrestle with these issues. These three questions of 
identity, autonomy, and belonging are not simply questions of psychology and sociology 
but are also questions of theology. 
For the sake of the young person, the Church has a role in helping individuals 
work through these questions and discover the answers. In essence, the Church must 
examine and carry out the practical methods (praxis) that lead to this very important goal 
(telos). Over the years, the process has changed, and many times the method is based on 
what seems to be relevant during that day. Many times the Church has attempted to, 
under the umbrella of what is relevant, change programming, music, and style in order to 
touch and minister to specific groups. Because relevant is a relative term, constantly 
changing, practical methods of ministry should not inform a solid theological or 
psychological investigation. 
4
9 Chap Clark, “Youth, Family, and Culture Cohort 2009 (Y2),” unpublished class notes for 
YF723/724, Fuller Theological Seminary, March 2009. See also Clark, “Hurt: Inside the World of Today's 
Teenagers.” It should be noted that the “task of adolescence is Individuation which is the process of 
becoming a unique individual.” Therefore, it is during both the adolescent and the emerging adult journey 
that questions of identity, autonomy and belonging are being asked. 
10 Kenda Creasy Dean, “Proclaiming Salvation: Youth Ministry for the Twenty-First Century 
Church,” Theology Today 56, no. 4 (2000): 526.
Right methods and practice have been a struggle for years. Like The Catcher in 
the Rye, Mark Twain’s classic The Adventures of Tom Sawyer also addresses the 
movement into adulthood and is a perfect example of how methods, although done with 
good intentions, do not necessarily lead to the ultimate goal (telos). In the book, 
Huckleberry Finn reacts to one method. Huckleberry (also known as Huck), a young, 
adventurous boy who comes from a dysfunctional family situation finds himself in the 
home of the Widow Douglas, an elderly woman dedicated to straightening him out. Her 
commitment to help Huck become a civilized person nearly drives him insane. He is no 
longer permitted to go where he pleases or to be moved where every whim that either he 
or his circumstances take him. Rather, attempts are made to curb his wild intentions. In 
order to drive him towards this, the “old widow” dresses him “right,” makes him mind 
his manners, and attempts to cram religion into him. At one point Huck says:
I’ve tried it, and it don’t work; it don’t work, Tom. It ain’t for me; I ain’t used to 
it. The widder’s good to me and friendly; but I can’t stand them ways … I got to 
go to church, and sweat and sweat—I hate them ornery sermons! I can’t ketch a 
fly in there, I can’t chaw, I got to wear shoes all Sunday… I can’t stand it … I’d 
got to talk so nice it wasn’t no comfort—I’d go up to the attic and rip out a while 
every day to git a taste in my mouth, or I’d a died, Tom. The widder wouldn’t let 
me smoke; she wouldn’t let me yell, and she wouldn’t let me gape, nor stretch, 
nor scratch, before folks … And, dad fetch it, she prayed all the time! I never see 
such a woman! I had to shove, Tom—I just had to.11 
In the case of Huck Finn, religion did not call him out into something that 
required risk and adventure but rather something that held in his true self. “Living right” 
squelched his natural desires and held him back from living the life that he saw fit. As 
5
11 Mark Twain, The Adventures of Tom Sawyer, ed. Mitchell Lee Clark, Oxford World's Classics 
(Oxford: Oxford University Press, 1998), 243-244. 
Kenda Creasy Dean describes in her book Practicing Passion: Youth and the Quest for a 
Passionate Church, adolescents are not just looking for something to live for but are 
looking for something for which they can die.12 
Human beings are created to seek God—homo religiosus. Adolescents, by 
 attempting to navigate adolescence by answering these questions are 
 simultaneously attempting to figure out what it means to be human and they may 
 not know that their quest for “a love worth dying for” is a quest for the Love who 
 died for them.13
As Huck Finn rejected this straight jacket that he knew to be civilized living, good 
manners, and religion, one might argue that if adolescents are not faithfully cared for, and 
nurtured holistically (physically, cognitively, emotionally, and spiritually), by equipping 
them for the adventure that is life, a rebellion against that “civilized living” will likely 
take place. 
Dean’s statement regarding the quest is one that seems to parallel the journeys of 
the protagonists in both Salinger’s and Twain’s books, and this author will argue that 
adolescents cannot, while on that quest, find that “love worth dying for” until the work of 
the incarnate Christ, demonstrated in flesh and blood ways, is present in the lives of 
today’s young people. Until that time, they, like Holden Caulfield, attempt to cross the 
street, alone. Certainly, parents care about their children and want them to be 
extraordinary, attempting to instill within them the abilities to navigate this dangerous 
time. At the same time, both parents and the Church might be fooled by the issues 
6
12 The terms, adolescents, youth, teen, teenager, and young people are used interchangeably 
throughout this essay. 
13 Kenda Creasy Dean, Practicing Passion: Youth and the Quest for a Passionate Church (Grand 
Rapids, MI: Eerdmans Pub., 2004), xiv-xv.
adolescents face in the early part of the twenty-first century, and many are tempted to 
raise the bar on youth, challenging them to make deeper commitments and calling them 
to risk more.14 Certainly people who are created, redeemed, and called have been instilled 
with something to which they can give their lives, but, as will be argued in this essay, 
giving their lives to something worth dying for is the second, rather than the first step 
toward helping young people discover their vocational identity. Perhaps this “trying to 
get across the street” has become the greatest need for adolescents, and both parents and 
the Church need to recognize their role and responsibility in giving assistance to this 
portion of the journey. In this, a vocational identity can be discovered and lived out (this 
is the abundant life that Jesus himself talks about). 
As a person crosses the street into adulthood, understanding who he or she is has 
an influence on a vocational choice. Vocation, in this essay, is not simply referring to 
career choice, although that is a part of it, but it is wrapped up in the person’s identity. In 
other words, each person is a created and complex person, is redeemed, and is called to 
something unique. Many are struggling when it comes to developing a vocational 
identity. There are unique challenges that are presented to individuals within this age 
group which makes discovering a vocational identity difficult. The task is for the Church, 
and specifically, Bethany First Church of the Nazarene, to begin developing practical 
methods that lead to the goal of helping adolescents discover their vocational identity. 
7
14 For an example see Alex Harris and Brett Harris, Do Hard Things: A Teenage Rebellion against 
Low Expectations (Sisters, OR: Multnomah Books, 2008).
In order to address these issues and determine an appropriate praxis that would 
contribute to helping adolescents determine a vocational identity as they transition into 
adulthood, several different things will be analyzed. First, there is going to be an 
examination of the current context, which would include examining the local church 
(BFC), the current cultural state, psychosocial issues and dynamics, and a specific 
definition of vocation. 
Secondly, because the goal is to determine an appropriate praxis, developing a 
theology of vocational identity must be done. In it, an examination of Scripture, church 
history, and foundational theological doctrines will be observed. Also, the present work 
of the Spirit will be discussed, and comments will be made regarding how the Kingdom 
of God is being revealed now (Kingdom trajectory). 
The final section will discuss a strategy developing an appropriate method for 
helping adolescents on this journey discover a vocational identity. An analysis will be 
done over the current model of ministry using the template of theological analysis and 
discernment. Suggestions will be made regarding the programmatic adjustments that are 
necessary for BFC to be more effective. As a result, the desire is that BFC and its youth 
ministry more effectively help individuals cross the street with confidence, assured that 
their lives have purpose and meaning. 
8
PART ONE
CONTEXTUAL ANALYSIS AND DEFINITION
CHAPTER 1
MINISTRY IN THE LOCAL CHURCH: YOUTH MINISTRY OF BETHANY FIRST 
CHURCH OF THE NAZARENE
In order to better understand the current state of youth ministry in this local 
church, it is important to take a look at the history of this church and the denomination. 
Bethany First Church of the Nazarene (BFC) has a long and deep history and has 
throughout this history been committed to the young. The methods of ministry and the 
foundational doctrines of the Church of the Nazarene are still reflected in the current 
programming. The context, both history and location, of this church presents challenges 
that are unique and unlike other contexts. Knowing this history, in particular, will shed 
light on the present circumstances of BFC, its choices of programming, its philosophy for 
discipleship, its commitment to growth through ministry to the young, and its current 
standing in central Oklahoma. 
Through its history, BFC has aligned with the denomination that has been 
committed to the call of holiness. Therefore, when considering the context of this 
10
particular local church, it must be noted that the Doctrine of Entire Sanctification,1 has 
been foundational for this local church. Sanctification, or the call to be holy, is 
understood within the context of love divine, or, agape love. Derived from a Wesleyan 
theology, its roots are found in purity of heart through service to one’s neighbor, 
specifically the poor. This has been not only the history of the Church of the Nazarene but 
the history of BFC as well. This is important to know because the leadership of BFC, if it 
is to move forward in its next one hundred years, will need to evaluate its past and 
present priorities and how this doctrine is to be spoken of and understood today. As 
should be, there has been a direct link between theology, language, and perspective, and 
this has impacted how ministry to the young has taken place. In terms of ministry, some 
of the methods, rooted deeply in the culture of this area and of modernity itself, have 
shaped the way ministry is carried out. Therefore, it is necessary to take a look at this in 
order that a more clear understanding of the program of youth ministry can take place. 
History and Demographics of Bethany First Church of the Nazarene
Bethany First Church of the Nazarene (BFC) is in Bethany, Oklahoma and is one 
of nearly twenty-four thousand congregations that associate themselves with a 
denomination called the Church of the Nazarene.2 The Church of the Nazarene is a 
11
1 The phrase Entire Sanctification is a phrase that is no longer commonly used. Although not 
common, historically the preaching of holy living through entire sanctification was a method of calling 
people to discipleship. Currently, the Church of the Nazarene is in a bit of an “identity crisis” and is looking 
for a language and a method of discipleship that helps people grow more into the person and image of Jesus 
and remains faithful to the Nazarene heritage (holy living is a natural by product of works of social justice). 
2 The Church of the Nazarene, http://www.nazarene.org/ministries/administration/visitorcenter/
about/display.aspx (accessed April 2010).
Protestant denomination with a Wesleyan-Holiness perspective.3 Although the Church of 
the Nazarene does not have a long history—its official birthday was on October 13, 19084
—from the beginning, the denomination was formed around one central doctrine: The 
Doctrine of Entire Sanctification.5 This doctrine has been a source of discussion, 
sometimes heated, for the last one hundred years. Nevertheless, it has been the central 
theme for the Church of the Nazarene. Today, the Church of the Nazarene is in one 
hundred and fifty six world areas and has just over 1.9 million members.6 The discussion 
of entire sanctification as an official doctrine, along with the struggle of how this might 
be lived out, has had a direct impact on ministry in local churches, and BFC is no 
exception. 
While the Church of the Nazarene is just over one hundred years old, BFC is as 
well. Founded by one of the denomination’s first leaders, C. B. Jernigan in October of 
1909,7 BFC has a long history and meaningful ministry in central Oklahoma. To this day, 
12
3 The Church of the Nazarene.
4 Mark Quanstrom, A Century of Holiness Theology: The Doctrine of Entire Sanctification in the 
Church of the Nazarene, 1905-2004 (Kansas City, MO: Beacon Hill Press, 2004), 13. See also Timothy L. 
Smith, Called unto Holiness: The Story of the Nazarenes: The Formative Years, vol. 1 (Kansas City, MO: 
Beacon Hill Press, 1962), 220-221.
5 Quanstrom, A Century of Holiness Theology, 13. Within certain circles this doctrine is referred to 
by a number of phrases: the Doctrine of Entire Sanctification, The Doctrine of Holiness, Christian 
Perfection, Christian Holiness, and Perfect Love although some Nazarenes Theologians spend time 
working through the differences of each of these, struggling to land on the most appropriate description of 
what takes place. For a deeper discussion, see J. Kenneth Grider, A Wesleyan-Holiness Theology (Kansas 
City, MO: Beacon Hill Press, 1994), 367-378. These phrases will be used in synonymously in this essay.
6 The Church of the Nazarene.
7 William D. Brooks, Bethany: A History of the World's Largest Nazarene Church: 1909-1984 
(Monticello, AR: Village Printing Co., Inc., 1985), 24.
direct descendants of the earliest founders of the congregation still attend and worship at 
this church.8 
Currently, the church is one of the largest in the denomination with about four-
thousand five hundred in membership and, throughout its history, has attempted to serve 
the people of central Oklahoma.9 Although, many call BFC their church home, like many 
other evangelical churches, attendance does not reflect membership. Currently, BFC 
averages just over two-thousand four hundred in attendance on a Sunday morning in 
worship and has over two hundred ministries that serve the community.10 The number of 
ministries reflects the commitment of the church to attempt to move into the future by 
continuing to add “effective” programming.11 With a long history and a deep tradition, 
BFC has been willing to change programming and make adjustments in order to “be 
effective” in reaching the people of this area for Jesus Christ.12 
13
8 Gloria Quaid, Marcia Feisal, and Arlita Harris, eds., Celebrating the First 100 Years of Bethany, 
Oklahoma: 1910-2010 (Oklahoma City, OK: Quaid Publishing LLC, 2009). 
9 The Church of the Nazarene, http://app.nazarene.org/FindAChurch/viewReport.jsp?
reportId=21196&orgId=5308 (accessed June 2010).
10 In a staff/board meeting in 2006, the ministries at BFC were counted. As a result, it was 
determined that nothing could be done with excellence if everything was attempted to be done. As a result, 
the observation was made that this old “build it and they will come” philosophy was not an effective 
discipleship method. The staff was then commissioned and committed to begin the process of developing a 
new practical model of discipleship. Committees were established which were set to support and give 
direction. This new method is called the Quad.
11 Mike Brooks, interview by author, Bethany, OK, June 2010.
12 The phrase “being effective to reach the world for Jesus Christ” is common in this church. 
Phrases like these need to be redefined as old methods (even though they appear cutting edge this might not 
be necessarily so) need be examined and critiqued. As this author will argue, it is a theological method, or 
foundation, that should give direction to that which is practiced. 
While the Church of the Nazarene is fairly young compared to other 
denominations, BFC is an older church.13 Falling in line with the founders regarding an 
emphasis on holy living, those who saw the vision of a holiness church in central 
Oklahoma were faithful to those original ideals. Those who began this church and the 
small community around it ministered emphasizing a message of purity of heart, 
compassionate ministries, and social justice.14 The collection of different groups, all with 
the common language of holiness, made for an interesting, and, during those days, an 
exciting mix. These are the elements of this denomination and BFC. This history has had 
an impact on the way ministry is done, even to the young.
Building for Growth
Founded in 1909, just one year after the founding of the denomination, BFC was 
planted several miles west of the Oklahoma City limits. Prior to the existence of a town, 
BFC (then known as Bethany Pentecostal Church of the Nazarene) began with thirty-
three charter members.15 It was the vision of founders such as C. B. Jernigan, Mattie 
Mallory and others to start a holiness community that reflected the vision of meeting the 
needs of the broken.16 Working from this idea, Bethany, OK (which was named after 
14
13 Quanstrom, A Century of Holiness Theology, 13.
14 Brooks, Bethany: A History of the World's Largest Nazarene Church: 1909-1984, 14-24.
15 Ibid., 27.  
16 Ibid., 14-24.
Bethany, the place that Jesus loved)17 was organized and began with a church (now 
BFC), a college, (now Southern Nazarene University), and an orphanage (now the 
Children’s Center).18 As Oklahoma City continued to expand, historic Route 66 was 
constructed through the center of Bethany. BFC, Southern Nazarene University, and the 
Children’s Center still sit on this historic highway. 
The message of holiness drove the vision for evangelism and discipleship, but a 
specific methodology was implemented and has been used throughout the history of the 
church. Essentially, there has been a “Build it and they will come” philosophy.19 Growing 
rapidly in the early days, Bethany Pentecostal Church of the Nazarene built its first 
building in 1914 after previously meeting in the basement of a girl’s dormitory on the 
college campus.20 This was a monumental undertaking and a step of vision and faith 
15
17 An unpublished article in the archives of Bethany First Church of the Nazarene discusses the 
origin of Bethany and the founders. According to the article, “Bethany was a small village close to 
Jerusalem in Bible times where Jesus visited his friends, Lazarus, Mary and Martha; now a Muslim town, 
‘Aziriyeh’ or Lazarus, meaning ‘unfortunate’ or ‘place of holy service to the downtrodden.’ Early settlers 
here chose the name without explanation, except Arthur Beaver and Nola Belle McKim met and attended a 
United Brethren church named ‘Bethany Chapel’ on the Ohio River near Racine, OH. He records in his 
diary: ‘The town board got together and wanted a name for our new town. Several names were presented... 
I suggested the name of Bethany for our town so they adopted that name.” See Bethany First Church of the 
Nazarene Archives, “Bethany’s Origins.”
18 For a full history of this triangle relationship see, Brooks, Bethany: A History of the World's 
Largest Nazarene Church: 1909-1984.  
19 This statement was made famous in the 1989 film, Field of Dreams. See Field of Dreams, 
directed by Phil Alden Robinson, 1989. 
20 Brooks, Bethany: A History of the World's Largest Nazarene Church: 1909-1984, 27.
because the church built a sanctuary that held six hundred people. At that time, that was 
twice the population of Bethany.21 
In 1925, another facility expansion began and was completed in 1928. This time 
the sanctuary held one thousand people while the population of Bethany was around four 
hundred.22 Throughout its history, facility expansion, tied closely with the message of 
holiness, has been the method for growth. A youth center was built in 1945, and an 
educational building was constructed in 1946.23 In 1967, a two thousand five hundred 
seat sanctuary was built, and in 2000 the facility was made to include a Family Life 
Center and a new building for youth.24 
Some argue that the vision of church leaders, together with a radical optimism of 
the work of the Holy Spirit, led the church in being proactive and forced them to walk in 
faith.25 While the sacrifice was great, it is important to recognize that the growth of BFC 
was not simply due to a “build it and they will come” philosophy. BFC experienced 
tremendous growth because of the “perfect storm” that took place during those years. The 
substantial growth of the community, which included not only Bethany but also 
Oklahoma City, the blessing of Route 66 which gave exposure to central Oklahoma for 
16
21 Bob W. Miller, “Bethany First Church of the Nazarene: 1909-2009,” in Celebrating the First 
100 Years of Bethany, Oklahoma: 1910-2010, ed. Gloria Quaid, Marcia Feisal and Arlita Harris (Oklahoma 
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visitors and for families moving into the area, the relief that people were finding as a 
result of ministry built to meet the basic needs of those suffering, and the conservative 
nature of central Oklahoma, which was appealing to some, made for a good recipe of 
growth. Finally, a commitment of ministry to the young and their families made a 
tremendous impact in the area of growth. While the area had new exposure as it catered 
to the young and their families and experienced growth, so did BFC. 
Today, this “build it and they will come” philosophy still remains in place for 
some. However, in its beginning, the area which is now known as Bethany was a place of 
poverty. Today, issues of poverty are what the leaders in Bethany face again.26 Bethany is 
land-locked, and those who remain are growing older. No longer are people transitioning 
to this city. In a way, the reality of the past is now the reality of the present. Just like the 
beginning, needy and broken people surround this church.27 The next step in the journey 
for this church will consist of having a new idea of what it means to grow and do ministry 
in this area. Today there is certainly an undertow of stress and strain as it is difficult to 
reframe a paradigm of thinking once it has been established.
A Commitment to the Young
Few would argue against the fact that the future of an organization, institution, or 
a church rests on its value of and commitment to young people. BFC has enjoyed a long 
history because it has worked toward this vision. As was stated previously, the planting of 
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a church was one of three original ideas at the beginning. The other two, building a 
college to provide education and ministering and caring for unwed mothers and orphaned 
children were also part of the vision for this area. These three are at the core of holiness 
living. 
It was the Oklahoma and Indian Territory Holiness Association that was 
significant in the start up of the college and gave assistance to the rescue home and 
orphanage.28 According to William D. Brooks, Mattie Mallory, a layperson and a teacher, 
was most responsible for these institutions.29 In 1908, C. B. Jernigan came to this area 
with the intention of building a new Kansas-Oklahoma District Pentecostal Church of the 
Nazarene. According to Jernigan:
The Indian Territory was known as a wild and wooly territory, on account of the 
class of people who inhabited it: bandits, cowboys, and people who could have 
not legally live in any state, thought themselves safe here, hid away from the 
world among the Indians. Yet among them were some very choice characters, and 
a people who seldom heard a real sermon of gospel salvation. It was indeed a very 
needy field, and ripe for the sickle of the pioneer who dared trust God and go 
without the promise of a cent of remuneration, and expect to get his reward at the 
end of the race. Some choice characters sacrificed their all to carry the gospel to 
these needy people …30
Mattie Mallory was one of these committed to holiness and those who were needy 
and broken. According to Jernigan, “Mattie Mallory came from the North to the Indian 
Territory, as a missionary teacher … Passing through Oklahoma City, she seemed to hear 
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a voice calling her to care for the homeless children of this wild country…”31 She was so 
sure of this call that in 1898 she opened the Oklahoma Orphanage “… in two rooms on 
Reno street, given to her by a man for that purpose.”32 Fairly soon after the planting of 
this orphanage, Mattie Mallory along with her companion, Miss Shaw33 were serving so 
many that they moved the orphanage several times. Finally: 
In 1906 the Beulah Heights College and Bible School was organized under the 
leadership of Dr. D. F. Brooks. In addition to the Oklahoma Orphanage and 
Rescue Home for Girls, there was the Beulah Heights Academy and Bible School, 
as well as a Sunday School and holiness church—all forerunners of Bethany First 
Church, Bethany Nazarene College (now known as Southern Nazarene 
University), the Rescue Home, and the Bethany Orphanage (now known as the 
Children’s Center).34
In 1908, Mattie Mallory’s work began to merge with the Pentecostal Church of 
the Nazarene, and in 1909 that merger was made complete. That year “… the Oklahoma 
Holiness Association and Mattie Mallory turned over the Beulah Heights operations to 
the Pentecostal Church of the Nazarene.”35 The completion of this merger was the 
example of the work of holiness in real time.
Not only was a commitment to the young displayed in the care of those who had 
basic needs to be met; ministry was seen to be an opportunity to make life better. As a 
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result, a source for education and higher learning was established. Today Southern 
Nazarene University enjoys a long history as it considers its birth year to be 1899.36 
Oklahoma Holiness College (as it was called when it started in Bethany) was planted in 
1909,37 but, in its first twenty years, the roots were “put down in at least eighteen 
different geographical locations [which] spread throughout the Central South of the 
United States.”38 Stretching from Louisiana to New Mexico, these place of higher 
learning were planted, moved, and replanted by people who were committed to investing 
in the young though a holiness education.39 
Over its history, Southern Nazarene University, like the Church of the Nazarene, 
has been made up of several different groups. The first group, led by Mattie Mallory and 
Mattie Hoke, recruited educators and were “… merely of the simple Bible study/
Christian worker training type.”40 The second group, which included Texas Holiness 
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University (Greenville, TX) and Central Nazarene University (Hamlin, TX), were 
committed to a more Wesleyan tradition and were “decidedly more lofty and 
ambitious.”41 According to Loren P. Gresham and L. Paul Gresham:
Characteristics common to all of the schools included: (1) emphasis upon the 
doctrine and practice of Christian holiness in the Wesleyan tradition; (2) the intent 
to prepare lay and leaders for effecting the salvation of the ‘lost’ and for the 
‘promotion of holiness’; (3) the persuasion that other schools meeting these 
criteria did not then exist in their localities; (4) the concept that preparation for 
life must consist of ‘balanced training of man’s three- fold being – ‘mental, 
physical and spiritual’ (typical of the ‘liberal arts’ schools primarily); (5) the 
conviction that fulfilling these objectives required a discreet holiness fellowship 
that would serve both sexes, all ages, and all persons of whatever denominational 
connection.42
 
In the past, the church has shown this commitment to the young by providing 
resources and facilities that cater to younger people. In 1952, BFC hired its first full-time 
youth director, which was extremely progressive for the Church of the Nazarene. 43 
Several years later, leadership began recognizing that a need was being created due to the 
significant growth of the youth ministry. No longer could the needs of individual students 
be met. It was in 1969 that the leadership decided it would be important to meet those 
needs by hiring the first full-time middle school director.44 This was a radical 
commitment for a Church of the Nazarene. An emphasis was put on the unique life-stage 
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of college students when a full-time university director was hired in 1971.45 Certainly 
BFC emphasized a commitment to the young, even though it was the picture perfect 
image of what Stuart Cummings-Bond called the “Mickey Mouse Ear” model for 
ministry.46 Although this model is not a good picture of a right ecclesiology, it proved to 
be successful in helping the youth ministry grow numerically. 
At the same time, a commitment was made as BFC catered to college students 
who came from other areas. This was demonstrated as BFC has hired full time pastors to 
oversee this ministry and resources have been given to this age group. BFC has had a 
history of watching as these college students remain in the area after graduation, find 
both work and spouses and decide to raise their children in this local church. Not until the 
last two decades did BFC begin to see, like other churches, a growing disinterest in 
religious institutions.47
Prior to the hiring of the first full time director of senior high, junior high, and 
university ministries, the church demonstrated its commitment to the young by building a 
facility that is now called the Floyd Center. Built during World War II (1941-1943),48 the 
Floyd Center was a gym facility that was built in order to attract and minister to the 
young. With an emphasis on reaching out to young people through recreation, building 
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the Floyd Center was controversial as it was an act of faith financially. Many believed 
that competition in sports was not a holy act as it was self-serving and self-glorifying. 
This sense of pride did not demonstrate holy living.49 Regardless, the money was raised 
and the facility was constructed. The same commitment was demonstrated (and fell 
within the philosophy of building for growth) when in 2000, the church built a five-
million-dollar facility for youth, children, and recreation ministries in order to reach out 
to and minister to the young.50 
In recent days, a new philosophy, more committed to the original idea of holy 
living through works of mercy and justice, has risen to the top. Leadership has put an 
emphasis on the works of compassionate ministries and social justice to both the young 
who attend the church and those who are broken and needy in the world. Through local 
missions opportunities, a new relationship with the only all-HIV/AIDS hospice in 
Oklahoma, and compassionate ministries through serving abroad, there has been a 
revisiting of the “building for growth” philosophy. This new philosophy meets a more 
appropriate missional ideal.51 Patients at the hospice have experienced salvation and the 
sacrament of baptism as a result of the ministry of teenagers of BFC.52
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This commitment to the young has not remained local. In 2007, BFC instituted 
the Swaziland Partnership53 and is committed to a long-term partnership with the people 
of Swaziland. According to the Department of Health and Human Services Centers for 
Disease Control and Prevention, 
[Swaziland] has the world's highest estimated adult HIV prevalence rate and the 
  estimated death toll from AIDS now reaches about 16,000 annually. HIV 
  incidence continues to be very high, with as many as 20,000 to 30,000 new 
  infections each year.54
As other diseases have attempted to wipe out the weak (the young or the elderly) 
in a village, nation, or society, HIV/AIDS is unique in that it is wiping out the strong.55 As 
a result, those who are unable to care for themselves are being put in a position to find 
means to survive. BFC is committed through this partnership to support children who 
were orphaned by AIDS. Also, there is a new emphasis on education as pastoral and 
medical training are taking place. Finally, water is now being provided through a new 
partnership with the Coca-Cola Foundation.56 Both the very young and the very old are 
left to fend for themselves and many fall victim to the powerful. By partnering with both 
missional groups and political groups in Swaziland, BFC has again demonstrated its 
commitment to the young.
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The vision behind the Swaziland Partnership is not only a financial one but is 
relational as well. Through education, health care and service to the broken and needy, 
“We intend to establish a long-term partnership, we plan to develop enduring 
relationships, and we aim to challenge a new generation for missions.”57 On the BFC 
webpage, the current pastor, David Busic said, 
In one of my meetings in Swaziland, a young Swazi said, ‘We are the chosen 
 generation to bring Swaziland into a new day.’ When I heard her say that I 
 thought: ‘Perhaps BFC has also been chosen at this time to bring Swaziland into a 
 new day.’58 
The triangle relationship composed of the church (BFC), the college (Southern 
Nazarene University), and the work of justice (the Children’s Center) is a tremendous 
foundation for those in Central Oklahoma and a demonstration of the commitment to the 
young. However, as times are changing and both the culture in this area and in the first 
decade of the twenty-first century are different from those at its founding, if BFC has any 
kind of future, it must continue to remain faithful to the priority that seemed so evident in 
the early days. Like many churches, BFC is concerned about their young people leaving 
the church once they begin living independently.
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CHAPTER 2
CONSIDERING CULTURE: THE ENVIRONMENTAL/ECOLOGICAL ISSUES 
THAT IMPACT ADOLESCENTS 
In the last number of years things certainly have changed and adolescents face a 
different world than their parents or grandparents. The pool called culture that 
adolescents are forced to swim in has unique values and a different ethos than in prior 
years. Although there have been changes in almost all areas of culture, for teenagers, 
these changes can be seen in three areas, education, peer relationships, and family 
systems. Each of these systems has had an impact on the transition to adulthood, and, by 
analyzing culture through these glasses, one might get a glimpse of the significant impact 
culture has had. 
Cultural Values
There is no question that the overarching grand story is the “Story of Me” in the 
West. “Rampant Individualism,” as Martin Seligman calls it, is at the heart of American 
society, and, along with a lack of commitment, this has created a depression among 
boomers.1 It can be assumed that this is the case for adolescents as well. This is the 
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message that runs through all areas of society.2 Individualism, which promotes personal 
achievement and fulfillment, is the central philosophy.3 As a result a dramatic shift has 
taken place in the way people are raised, in the way they determine how their lives will 
be lived, and in the way they develop. 
Although each individual is encouraged to pursue personal happiness and 
freedom, the result is that young people are left to fend for themselves. Mortimer, Harley, 
and Aronson state that in the United States the individualistic ideology invokes the idea 
that “... each person is considered responsible for his or her own destiny.”4 Like Holden 
Caulfield, the young are alone to navigate the trials presented to them. In their book 
Generation on Hold: Coming of Age in the Late Twentieth Century James Coté and Anton 
L. Allahar say, “The young are … subject to manipulation and control by a variety of 
groups formed by adults who are out to protect their own interests.”5 This is the essence 
of an individualistic philosophy found in Western culture. 
For individuals who grow up in a culture where individual satisfaction and 
achievement was placed above a philosophy of community, a sense of security of self has 
been lost. Thus, a new period has arisen in which the pursuit of asking hard questions 
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about self-worth has taken priority over asking questions about a person’s value to a 
community. This is because individualized cultures are characterized by “broad 
socialization.”6 Within this kind of culture, independence, individualism, and self-
expression are emphasized.7 In narrow cultures, obedience and conformity are priorities.8 
According to Jeffrey Arnett:
Socialization is the process by which people acquire the behaviors and beliefs of 
the social world—that is, the culture—in which they live. The three goals central 
to this process are: (a) impulse control, including the development of a 
conscience, (b) role preparation and performance, including occupational roles, 
gender roles, and role in institutions such as marriage and parenthood, and (c) the 
cultivation of sources of meaning—that is, what is important, what is to be 
valued, what is to be lived for.9
Arnett makes the point that a culture characterized by broad socialization 
influences different areas of life such as family dynamics, relationships with peers, and 
school.10 Because of the implicit message that broad socialization sends, the young learn 
that value is placed on the individual who achieves or conforms. These are the ones who 
gain approval from adults. Essentially, this kind of value system does not allow for 
growth, development, or communal living. Rather, it leaves room only for isolation. This 
has an impact on the transition into adulthood, and, because the discovery of a vocational 
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identity is intertwined with the movement towards adulthood, it certainly impacts this 
development as well. Now, rather than having cultural markers which determine when an 
individual reaches adulthood, and having markers where blessings and gifts can be placed 
on the adolescent, there is a collective view that the transition is up to that specific 
person. Arnett states that there is a “... variance in when individuals make these 
transitions, because they are allowed to make the transitions largely according to their 
own preferences and developmental readiness.”11 While the Western world no longer 
reflects the ideals of community that were once valuable, in very practical ways, the loss 
of a communal perspective has deeply impacted the young.12 
The loss of community has bled into all areas of culture, including education, 
work, family, and even church. Many conclude that this philosophy has been accelerated 
as a result of industrialization, and there is no indication of its slowing down.13 The 
effects of this philosophy become very practical and reach into the everyday life of the 
average person. Combine this with attempts to work out how the young were to be 
handled, and some tremendous issues are presented. 
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Education and Work
It was Coté and Allahar who made the argument that, since the inception of child 
labor laws (which were essentially good), no longer did children have the opportunity to 
work next to adults.14 In other words, the young began to be eliminated from the adult 
world. As technology continued to expand into the workplace, a new emphasis was 
placed on formal education. Formal education for children and adolescents has become 
the norm, and high school attendance has risen in the last one hundred years.15 In the 
early part of the twentieth century, few “mid-teens” were still in school.16 According to 
Coté and Allahar, this is problematic because academic study cannot keep up with the 
changes that take place, nor does it keep its promise that it will prepare a specific student 
for a career that brings satisfaction and yet, still provides.17 The young are mandated by 
law to pursue formal education, and most are encouraged to pursue formal education after 
high school.18 The number of students attending post-high school education has risen 
dramatically in the last number of years, and Coté and Allahar argue that formal 
education itself is not for the benefit of the student but rather that of the institution.19 In 
30
14 Coté and Allahar, Generation on Hold, 17. 
15 Arnett, “Emerging Adulthood: A Theory of Development from the Late Teens through the 
Twenties,” 476.
16 Coté and Allahar, Generation on Hold, 34-35.
17 This author recognizes that this statement is individualistic in itself. Most young people are 
asked what they would like “to be” or do when they grow up. Essentially this question is one of personal 
fulfillment rather than a perspective that what formal education should do is prepare a person for 
contribution to something greater. 
18 Coté and Allahar, Generation on Hold, 35.
19 Coté and Allahar, Generation on Hold, 39.
the twenty-first century, formal education does not seem to hold its promise that it will 
prepare an individual for the future20 but rather, “It appears that the required level of 
credentials is often based on the needs of the monopolistic educational system and the 
desire of certain occupational groups to acquire more status and wealth instead of on 
actual demands in the workplace.”21 This belief in the system is what Coté and Allahar 
calls, Credentialism.22 
Although this hypothesis is controversial, if coupled with the observation made by 
Chap Clark during his field research, then one can see how people are left to navigate the 
process of education, as well as adolescence, on their own. According to Clark, “Teachers 
feel overburdened and overwhelmed, and the consequences of this spill over into their 
teaching.”23 For teachers and administrators, school has become more about test scores, 
budgets, and controlling the classroom, rather than providing a nurturing, holistic 
education.24 Others talk about the fact that the number of teachers cheating in school has 
increased.25 One of the reasons suggested is because teachers are pressured to meet other 
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education has been lost. If the point of formal education is about anything other than 
preparation, then it does not look towards the interests of the pupil, and priority is placed 
on something else.26 This is especially significant when it comes to the young. Educators, 
pastors, and parents have to take an honest look at this issue.  
Some who have recognized this “left behind” idea and have named it 
“abandonment”27 or “hurried,”28 but Coté and Allahar refer to it as being on “hold.”29 The 
cultural abandonment that Clark talks about has “held” adolescents in this life stage and 
kept them from transitioning into adulthood. For many years, developmental experts have 
recognized this and have noted that the face of adolescence is changing. Coté and Allahar 
argue that this is because an entire generation has been pushed aside and has been 
convinced that formal education is the best preparation for the adult world. Rather than 
helping the transition into adulthood, credentialism keeps individuals in adolescence 
longer. “What emerges from this analysis of the changing educational system of advanced 
industrial society is that credentialism is exerting a normative pressure on the coming-of-
age-process—it is leading to an increasing prolongation of youth.”30 
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The struggle of formal education has a direct impact on work and the work 
environment. According to Diana R. Garland, “The household was the primary place of 
economic production in ancient society.”31 The struggle for young people is not limited to 
education. No longer does the average adolescent move in circles where consistent caring 
adults engage them where they are. This includs the work place. In pre-industrial 
societies, work and education go hand in hand. Although few adolescents remain in 
school, mentoring takes place through observation, and instruction is given directly on 
work sites and in work places.32 This is not true of adolescents in industrialized countries. 
According to Garland “... it was primarily only with the Industrial Revolution that 
economic production was separated from family households, therefore making it difficult 
for adults to combine the world of work with children.”33 Today, jobs for the young 
usually require very little innovation or creativity. According to J. T. Mortimer, C. Harley, 
and P. J. Aronson, 
Young people of prior generations were more likely to be employed within the 
more communal, rural contexts of farms or in small businesses owned by family 
members or other small town residents. Even if not working within the context of 
the immediate or extended family, the adolescents’ employers and co-workers 
would likely be acquainted with their parents or other family members… In 
contrast, typical teenage workers today are employed in the commercial, service, 
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or retail sectors, in restaurants, grocery stores, movie theaters, and similar locales. 
Their employers and co-workers are unlikely to be known by their parents.34 
This not only keeps young people from gaining a skill or trade which may benefit 
them, but it also keeps them dependent on their parents for longer lengths of time.35 Not 
only that but in the work place, young people are exploited. They usually do not receive 
benefits, their jobs are part-time and the lowest paying. In fact, this trend can effect them 
well into their twenties.36 Unlike other times in history where people were ready to 
transition to adulthood, these days they “hold” within a specific life stage.  As one can 
imagine, this has a direct impact on opportunities for individuals to discover their 
vocational identity. Industrialization, some would argue, is dehumanizing and the effects 
of people acting as machines has defined the workplace.37
Finally, due to credentialism, young people are convinced that they must receive 
higher education in order to get jobs that will provide a fair wage. Now more than ever, 
higher credentials are required for stable employment.38 In fact, Cote and Allahar argue 
that this is not necessary for career preparation. “For most jobs the amount of academic 
training currently required is either unnecessary or irrelevant.”39 
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These issues are extremely important to address when considering late 
adolescence/emerging adulthood. They have a direct impact on post-high school life. No 
longer do young people have the advantage of adult mentors in areas such as school or in 
work. Not only does this have consequences as adolescents are delayed in their 
preparation for work, but it also has relational consequences as well.  
Peer Relationships
The transition to adulthood takes place when a person settles on three important 
questions: “Who am I?” (a question of identity), “What power do I have?” (a question of 
autonomy), and “Where do I belong?” (a question of belonging). Although these issues 
will be discussed at length later in this essay (see chapter 3), the lack of adult 
relationships will delay this transition. At the same time, this has a significant impact on 
peer relationships. As an individual moves towards answering these critical questions, he 
or she does so within the “practice” of relationships. According to Santrock, “Some 
adolescents feel lonely because they have strong needs for intimacy but have not yet 
developed the social skills or relationship maturity to satisfy those needs.”40 In severe 
cases, “Our most malignantly regressed young people are in fact clearly possessed by 
general attitudes which represent something of a mistrust of time as such: every delay 
appears to be a deceit, every wait an experience of impotence, every hope a danger, every 
plan a catastrophe, every possible provider a potential traitor.”41
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By listening to Kara Powell and Brad Griffin discuss the difference between 
communities that isolate their young, immerse them into all of the community’s life, or 
assimilate them into the rhythm of the community, one can understand the need for caring 
peer relationships.42 As is pointed out by Lester Steele, identity formation and spiritual 
formation go hand in hand. “Faith formation and identity formation can be seen as 
working toward the same goal.”43 Therefore, as the community has surrounded a specific 
individual, support is given when issues of faith and how it “applies to my life” come up. 
As peer relationships are more of a priority to adolescents than they were in 
childhood, individuals begin to identify with certain groups and these groups have a 
significant impact on them. In some cases, adolescents can have a positive impact on 
their friends. These friendships can provide safety where adolescents can work out issues 
of faith. According to John Santrock, the identification that comes within a peer group 
can be and in many instances are very positive.44 For instance, establishing a great group 
of friends within a youth group to “do the journey together” demonstrates what authentic 
Christian relationships look like, and all people need friends with which they can identify. 
Mark DeVries speaks to this in his book Family-Based Youth Ministry when he says that 
one way that a youth ministry can help adolescents navigate this time is by providing 
them with opportunities to build caring peer relationships. 
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Without the foundational connections to mature Christian adults, this sort of 
 peer-centered ministry can be no more than a short-term, flash-in-the-pan 
 experience with no lasting impact. But with the proper foundation, teenagers 
 can help each other significantly on their journey toward independence.45
As a result of living in these relationships, adolescents can be transformed by the 
work of grace. In the first edition of his book, DeVries’ argument advocating for a 
foundation of adult relationships undercut the possibility that peer relationships can be 
positive. In the second edition, DeVries changed his tone. DeVries stated that a former 
student who currently serves as a youth pastor had a problem with the one-sided 
argument. “For this young man, who had grown up in a home that was not always 
supportive of his Christian pursuits, the peer-centered youth group we did have, with all 
its imperfections, was crucial to leading him toward maturity in Christ.”46
However, it is unlikely that positive “peer impact” can happen when adolescents 
are isolated from adults. The chances that adolescents are able to make the transition into 
adulthood when no adults give assistance is slim. Teenagers can help each other but only 
with the proper foundation. That foundation comes in the social capital provided by a 
nurturing community.
According to James Coté, “Communities with higher levels of social capital have 
more people who subscribe to a ‘norm of reciprocity’ that helps create a ‘dense civic 
fabric’ in which people connect with their neighbors and community institutions.”47 At 
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the heart of social capital is trust. In other times and places, systems are held up by the 
trust people place in norms and values, but in individualistic, consumeristic cultures, 
putting trust in direct goods is at the bottom of the list.48 Capitalism, at its core, is a 
collective trust in an abstract good: money.49 This not only models for young people that 
abstract goods are dependable but at the same time, the value of the system is dependent 
upon adolescent’s connection with those goods that may have no substance. In other 
words, value is wrapped up in power and in wealth rather than in direct goods (i.e. people 
and the contribution to community).
Most adolescents do not have social capital and “… the majority of young 
Americans are now facing the transition to adulthood without a basic sense of trust in 
others.”50 “The evidence shows that, as the more recently established faith communities 
have grown, diversified and extended, so there has been a corresponding growth in social 
capital formation.”51 
It must be noted that social capital is not simply a network of peers. Because of 
the self-protection that adolescents seek (as will be discussed further in chapter 3), by the 
very nature of their relationships, trust is not one of their main aspects. One could argue 
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that, among adolescents, there is an “exchange of abstract goods” (a sense of security and 
protection). From a faith perspective, at the heart of social capital is self-sacrifice as a 
result of agape love. Essentially, social capital is theological as much as it is sociological.
Because of the fact that adults have abandoned the young, combined with the fact 
that they are naturally “trying out” what it means to be an adult in peer relationships, one 
must assume that these relationships may not be entirely healthy. If the gap between 
adolescents and adults continually widens, adolescents will have increasing difficulty 
settling on these questions of adulthood, and for that matter, questions of faith. 
Developing a vocational identity, then, is something that most are incapable of doing, 
even if they have a supportive network of friends.  
Like Holden Caufield’s experience, adolescence is more about survival than 
moving towards interdependency in community. Since adolescents have not worked 
through the issues of belonging, young people are not approaching a group asking what 
they may contribute. For adolescents, the need for belonging combined with self-
preservation, becomes the priority. What is problematic is the fact that the issues of adult 
abandonment and the hurt it has created has pushed young people to find places of safety
—at any cost—rather than pushing them to live in authentic community. This means that 
adolescents will aim at finding a place among peers because it is accepting, not because it 
is positive. “Who I am” does not matter but rather “who I can be” is given priority.52 
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Family Systems
Obviously, when discussing parents and the role they play in the life of a young 
person, nobody assumes anymore that a family looks like the Huxtables on The Cosby 
Show.53 In fact, even as dysfunctional as The Simpsons are portrayed, the look of the 
postmodern family stretches far beyond that. In fact, in antient times, the term “family” 
carried a wider definition. “... in the Roman world, familia referred to a household, not a 
family in the modern sense.”54 Although there is considerable controversy regarding the 
definition of family, Garland, gives the best definition. “Family is the organization of 
relationships to endure over time and contexts through which persons attempt to meet 
their needs for belonging and attachment and to share life purposes, help, and 
resources.”55 Understanding that the definition of family has changed, the face of the 
family has changed and there has been a shift from nuclear family to permeable family.56 
According to Elkind, “We have a new structure—the postmodern permeable family—that 
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mirrors the openness, complexity, and diversity of our contemporary lifestyles.”57 While 
the modern nuclear family was once a picture “of stability,” the new postmodern 
permeable family presents some unique challenges. According to Elkind, the attention 
that was directed towards children and youth in order that their needs are met is no longer 
taking place. Rather, adults work to meet their own needs. This is what he calls, “The 
new, postmodern family imbalance.”58 
The effects of this imbalance hurt children and youth. 
They must suppress their own needs for security and protection to accommodate 
 their parents’ and the society’s expectation that they be independent and 
 autonomous… postmodern young people either turn their anger on themselves 
 (for letting themselves be used) or at the world around them.59
Chap and Dee Clark reflect this statement when they say:
Society transferred the responsibility of nurturing, guiding, and ultimately 
 assimilating the young from itself to children. Kids are essentially on their own to 
 become adults, and this is now true in nearly every modern culture around the 
 world.60
This is especially the case in affluent homes. In fact, according to Curtis Miller, 
the pressure for affluent kids is even greater. According to Madeline Levine, one teenager 
told her that his mother is, “Everywhere and nowhere at the same time.”61 As a result 
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these feel isolated.62 Although Elkind sees that both the nuclear family and the permeable 
family were and are out of balance, one must face the fact that, at this point, the 
imbalance that young people face is hurting them.63 This is significant when one thinks 
about the active role that church plays in the lives of so many young people. Mark 
DeVries says, “The primary cause of the current crisis in youth ministry64 lies in the ways 
that our culture (and too often our churches) has systemically isolated young people from 
the very relationships that are most likely to lead them to maturity.”65 Within the contexts 
of education, work, and family relationships, as well as in other areas (such as church), 
society has shifted in a way that moves the focus from the young and places the focus on 
adults. 
According to David Elkind, the major reason why society has moved from 
collectively meeting the needs of children and youth to isolated adults meeting their own 
needs is because of the fact that people today are experiencing rapid change and that 
rapid change causes stress.66 
The bewildering rapidity and profound extent of ongoing social change are the 
unique hallmarks of our era, setting us apart from every previous society. For us, 
in the foreseeable future, nothing is permanent. Stress is an organism’s reaction to 
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this change, this impermanence. We live, therefore, in a time of wide-spread, 
deep-seated stress; it is a companion that is so constant, we may easily forget how 
completely stress pervades our lives.67
David F. White suggests that there were those who tried to give warning to what 
the pursuit of rugged individualism would create. The literary classic Frankenstein was a 
metaphor and a warning to those who valued this rugged individualism. 
Literary historians tell us that [Mary] Shelley wrote this cautionary tale to depict 
 how the Industrial Revolution, like Frankenstein’s monster, wreaks havoc on 
 human life by forcing it into unnatural and dehumanizing rhythms and 
 relationships.68 
This pursuit of individual freedom and selfish ambition leaves not only affluent 
adolescents hurting but all adolescents hurting. In her book, A Tribe Apart, Patricia 
Hersch states:
A clear picture of adolescents, even our own children, eludes us—not because 
they are rebelling, or avoiding, or evading us. It is because we aren’t there. Not 
just parents, but any adults. American society has left its children behind as the 
cost of progress in the work place. This isn’t about working parents, right or 
wrong, but an issue for society to set its priorities and to pay attention to its young 
in the same way it pays attention to its income.69
These young people have been left to themselves and, in a sense, have been 
raising themselves. The gap between generations has created stereotypes and has left 
some unsure of what they believe about younger generations. As a result, adolescents are 
looked at and are demonized or feared. “Today, because youth are regulated to distant 
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worlds of high school and peer culture, adult perceptions of them are largely limited to 
the projection of our fears and desires, manipulated by the media.”70 
Obviously, this section does not cover all aspects of culture and how it impacts 
individuals. What one can admit to is that even in this brief overview, the way of life in 
the West is about privatization, isolationism, and rugged individualism. From addictions 
to pornography 71 to choices made about religion in late adolescence/emerging adulthood, 
liberty overcomes responsibility and this philosophy is devastating to all.72 As can be 
seen in the next section, the cultural values of the West have had a direct impact on the 
psychological make up of the individual.
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CHAPTER 3
PSYCHOSOCIAL ISSUES: THE STAGES OF LIFE 
According to Chap Clark, “The term adolescence is derived from the Latin root 
word adolescere, ‘to grow up,’ and is most often considered to be the period from puberty  
to adulthood or maturity.”1 It was G. Stanley Hall who coined the phrase “adolescence” 
in 1904,2 but others including Jean-Jacques Rousseau made observations about this life 
stage.3 Some, including Louise J. Kaplan and John Santrock, believe that adolescence as 
it is known is an invention of modernity while others believe that it is “... an arbitrary 
social invention hardly worth examination.”4 Regardless, there are many changes taking 
place during this time. According to Santrock, “Adolescence is defined as the 
developmental period of transition between childhood and adulthood; it involves 
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biological, cognitive, and socioemotional changes.”5 Because of the changing nature of 
adolescence, it is hard to determine when it begins and when it ends. However, Santrock 
gives great insight. Adolescence is, “The period of time that begins in biology and ends in 
culture.”6 Louise Kaplan says, “And it is then that [the end of adolescence] passes from 
family life into cultural existence.”7
Prior to the twentieth century there were several different things that indicated if 
an individual had entered adulthood. Usually, cultural factors determined entry into this 
life stage. The first indicator of adulthood came in the event of marriage. Until the 1970s, 
the reason that people left home and the care of their parents was to get married.8 This put 
a person on a path of responsibility where he or she was “set free” from the care of 
parents. This person had all of the freedoms that came with adulthood and was now in a 
committed interdependent relationship that carried with it all of the adult responsibilities. 
Another event that indicated when a person entered adulthood was when that 
person became a parent.9 Even though most today do not consider parenthood to be the 
entry into adulthood, it certainly does thrust a person towards adulthood.10 In his study of 
eighteen to twenty-five year-olds, Jeffrey Arnett asked people in this age group what the 
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events/indicators of adulthood were and most put marriage and parenthood low on the 
list. In fact, many stated that one does not have to be an adult to be a parent.11 At the 
same time though, parenthood, when experienced at an early age, does not allow for an 
individual to slowly make one’s way through adolescence into adulthood because the 
person is shot into “self-sufficiency” and responsibility.12   
Events such as marriage and parenthood indicated the entrance into adulthood in 
cultures characterized by narrow socialization. In these cultures, there are specific 
cultural standards to live by, and, since conformity and obedience are valued, the 
collective group or general population then moves into adulthood at the same “time” of 
life.13 “Under narrow socialization, the transitions to adulthood would be expected to take 
place at a time specified by the culture, regardless of the preferences of the individual.”14 
The two events are no longer indicators of achieving adult status in the West. In fact, as 
the average age of marriage has increased from one hundred years ago15 and people are 
choosing to have children later, it is clear that these events in a person’s life no longer 
indicate adulthood.16
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The Stages of Adolescence
Historically, it has been common to understand that adolescence evolved into two 
different stages: early and late adolescence.17 In recent days, experts recognized a new 
stage that has emerged over the last couple of decades—midadolescence.18 According to 
Chap and Dee Clark, midadolescence is a fairly new phenomenon that must be 
understood by parents and others who work directly with young people. Therefore, not 
only are are there multiple life stages (childhood, adolescence, and adulthood) but there 
are also stages within stages (i.e. early, mid-, late adolescence, and/or emerging 
adulthood).
Early and late adolescence have been with us for several decades, but as they both 
were stretched as adolescence lengthened, they reached the point where neither 
could be stretched any further. Somewhere in the middle 1990’s, this created a 
whole new developmental stage of life we call midadolescence.19 
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It has not been a secret that the average age at which an individual begins 
adolescence is younger than it once was.20 Experts believe that variables such as better 
nutrition contribute to this phenomenon.21 Most recognize that the basic biological 
changes that are involved at the beginning of puberty generally take place earlier than 
they did in other generations (i.e. menarche in girls).22 Experts say that midadolescence 
begins around the age of fourteen to fifteen and ends around the age of nineteen to 
twenty-one.23 This is significant because this would mean that adolescence, combined 
with what is now being called emerging adulthood, is beginning earlier and extending 
well into the mid-twenties.24 As a result, launching young people into adulthood is more 
challenging today.  Some are not ready for adulthood, unlike people of the same age, 
twenty or thirty years ago. The lengthening of adolescence makes the transition from 
family life to culture more difficult. Because this time has lengthened, “Entering into full 
status as an adult has become increasingly difficult and precarious in the last several 
years.”25 
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Adolescence (Early, Mid-, Late/Emerging Adulthood)
As an individual grows, he or she experiences all sorts of changes. It was Jean 
Piaget (1896-1980), a Swiss psychologist, who spent much of his time and research 
analyzing cognitive development in people. Piaget determined that there are four stages 
that people go through as they attempt to understand the world: 1) the sensorimotor stage, 
2) the preoporational stage, 3) the concrete operational stage, and 4) the formal 
operational stage.26 
Developmentally, there are certainly some cognitive changes but there are also 
emotional, relational, and physical changes that take place as well. What must be noted is 
that, in early adolescence, these changes have not yet determined a change from parent 
dependency to a peer dependency (this comes in midadolescence).27 Early adolescents are 
still dependent on their parents, even though puberty has started. A lack of “social 
capital” from caring adults though, starting with parents, leaves early adolescents in a 
dangerous position. Kids left alone (or abandoned) do not have the capacity for self care, 
and opportunities are presented when too much freedom is given. In other words, early 
adolescents do not have either the relational capacity to make good choices or the ego 
strength to make independent, autonomous decisions.28  
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While some criticize Piaget for his research methodology regarding the cognitive 
changes that take place in an individual, there is no denying that he calls people to take a 
look at the way in which individuals process and discover the world around them.29 In 
fact, his descriptions regarding the cognitive change that happens is foundational for 
understanding the development of a person. As an individual grows there is a movement 
from thinking in a concrete manner to thinking abstractly. The complication of this can be 
seen in midadolescence because there is an obvious struggle during this time. For Chap 
and Dee Clark, the defining characteristic of midadolescence is called egocentric 
abstraction.30 
Neither concrete nor abstract, midadolescence is the stage of life that is marked by 
the beginnings of abstract processing and relational awareness, but 
midadolescents do not yet have the developmental capacity to see outside of their 
own life and needs.31
 In childhood and early adolescence, individuals think concretely and they do not 
have the capacity to think beyond themselves. As people progress towards adulthood, 
they take on the ability to think through different points of view. A midadolescent has the 
ability to think about what others think about her but she has not developed the sense of 
“otherness”—the capacity to see how decisions might impact another person. Because of 
the value of “rugged individualism” in Western culture, the priority for the midadolescent 
is to find places of safety. Since survival and seeking safety is priority, the midadolescent 
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does not have the ability or energy to care what others might understand or believe about 
their specific situation. “Midadolescents are neither concrete in their thinking and 
reflection nor able to objectively process the multiple factors that have to be taken into 
account as we learn how to accept and evaluate others, warts and all.”32 
The late adolescent ability to abstractly deal with the world is not a fully 
developed skill for the midadolescent. They have the ability to think and reflect 
on life and others, but they do not yet have the ability to rise above the immediacy  
of their experience. The pain is so raw, the daunting nature of the lengthy task 
before them so discouraging, and the intense sense of aloneness and vulnerability 
so palpable that the only way a midadolescent can deal with their life experience 
so far is through egocentric abstraction. To be blunt, a midadolescent is at least 
somewhat aware that their life impacts others even as others impact them, but they 
don’t have the resources or energy to care.33
Late Adolescence/Emerging Adulthood: An Explanation and Definition
Because many in this age group are expected to begin the process of finding work 
and/or determining a career choice through pursuing formal education after high school, 
this section will give attention to the stage known now as emerging adulthood. Both the 
cultural and psychological dynamics have impacted this age group which, in turn, has had 
an impact on individuals discovering their vocational identity. 
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Many assume that the life stage that follows adolescence is adulthood, and, for 
several generations, this has been the natural progression.34 Legally, the end of 
adolescence is at the age of twenty-one35 but Jeffrey Arnett makes the argument that 
adolescence actually ends at the age of eighteen (or around the age when an individual 
graduates from high school) as this is the time in America when most finish high school 
and move out of their parents home for the first time.36 This does not mean that the 
transition to adulthood has taken place.37 Rather, there is an “in-between” stage that is 
unique to this specific time in an individual’s life. 
According to Arnett:
Emerging adulthood is distinguished by a relative independence from social roles 
and from normative expectations. Having left the dependency of childhood and 
adolescence, and having not yet entered the enduring responsibilities that are 
normative in adulthood, emerging adults often explore a variety of possible life 
directions in love, work, and worldviews. Emerging adulthood is a time of life 
when many different directions remain possible, when little about the future has 
been decided for certain, when the scope of independent exploration of life’s 
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possibilities is greater for most people than it will be at any other period of the life 
course.38 
According to Arnett, emerging adulthood ends around the age of twenty-five 
(although the upper boundary of this is flexible).39 Arnett states that the point at which a 
person has left adolescence and entered into adulthood is determined by culture and each 
culture defines this time differently.40 If Santrock is correct in stating that “... adolescence 
begins in biology and ends in culture,” then it is important to take a look at how culture 
has had an impact on this transition out of adolescence into emerging adulthood.41
Arnett works hard to demonstrate that emerging adulthood is neither adolescence 
nor young adulthood and to refer to this stage as such is confusing.42 Unlike adolescence 
and young adulthood, the one consistent feature within this life stage is that there are no 
consistent features.43 This is a tumultuous time and full of transition in regards to 
residence, school, and relationships.44 Arnett uses Talcott Parsons’ description of 
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adolescence and places it on emerging adulthood: emerging adulthood is the roleless 
role.45 As society’s view on education shifted in the last one-hundred years, giving it the 
priority, most adolescents (both early and mid) now attend school and are involved in 
formal education, most adolescents (early and mid) are under the guidance of adults, and 
most adolescents (early and mid) are not yet responsible for providing for themselves the 
basic necessities for living. Unlike adolescents, who, generally speaking, have some 
overarching commonality, emerging adults are diverse and their world is marked by 
change. “Emerging adults tend to have a wider scope of possible activities than persons in 
other age periods because they are less likely to be constrained by role requirements, and 
this makes their demographic status unpredictable.”46 
In turn, this impacts living situations and yet residential transition, or 
semiautonomy, is not the only thing that emerging adults face.47 According to Tanner, the 
most significant and life-changing events happen during emerging adulthood.48 In a study 
called, “Benchmark Memories in Adulthood,” Elnick, Margrett, Fitzgerald and Labouie-
Vief state that, “Individual memories are organized around lifetime periods that are in 
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turn organized around important or self-defining themes.”49 Because of the nature of this 
time, “self-definition” becomes a priority. This is coupled with the fact that emerging 
adults view themselves as having, most of them for the first time, control over their own 
lives.50 Therefore, this is a time of transition and has an impact on the psychology of an 
individual. Arnett and Taber work hard to describe the cognitive, emotional, and 
behavioral changes51 that take place and each is directly connected to the culture/
environment in which a specific person is raised.52
As cultural transitions and psychological changes take place, combined with the 
cultural value of “Rugged Individualism,” the world of a high school graduate in 
industrialized countries takes on the look of a perfect storm. As a result, emerging adults 
become self-focused (a term that Arnett insists is not self-centered) and in this time of 
relationship and residential transition are focused on personal development.53 Education 
and occupational preparation may become the focus and many use their new found 
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freedom for travel or moving.54 Unlike children or adults, their world is irregular and not 
consistent. Because of this, the essence of emerging adulthood has two defining factors: 
experimentation (or exploration) and temporary commitments. William S. Aquilino says 
it best:
There is tremendous diversity across individuals in this age range in the 
occurrence, timing, and sequencing of life-course transitions and often great 
volatility within individual life trajectories. Emerging adults may be living with 
their parents or living independently. They move into and out of dating, 
cohabitation, and marital relationships; enter the labor force and change jobs; and 
transition into and out of college, military service, and vocational schools. The 
distinguishing characteristic of the period is that most emerging adults are not 
settled down. Their capacity for exploration and experimentation in new roles 
results in frequent and fast-paced life-course changes.55
The Practical Fallout
When there is a fallout of significant caring adults, when transition in school, 
work and family is taking place, and when experimentation and temporary commitments 
are marks of emerging adulthood, things are tried that perhaps were not considered 
before. Many times, exploration is combined with the idea of sensation seeking.56 For 
instance, on most college campuses more and more students are engaging in alcohol use 
and binge drinking57 and in Western society, some consider drinking alcohol as a “right of 
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passage.”58 Risky behavior during this time is not limited to drinking but also to            
“... eating unhealthy foods, using drugs and having risky sex.”59 
In regards to love and sex, emerging adults believe that they should explore 
different love interests before settling down.60 In fact, most emerging adults pursue 
“serial monogamy” which is a series of love relationships which usually includes sex.61 
This creates instability in a person’s life. 
In close relationships, especially romantic ones, instability is evident from 
 frequent changes in living arrangements including terminating cohabitating 
 arrangements with romantic partners and with friends who may have become 
 roommates.62 
Most of these risky behaviors peak in the early twenties but as people enter 
adulthood they begin to embrace some kind of responsibility.63 Regardless, the fact 
remains that the decisions made during this point in life can have significant impacts.  
Considering the cultural values described above, Arnett went straight to the source 
to see how emerging adults view themselves, and what they perceive adulthood to be. 
58
58 Jonathan Shedler and Jack Block, “Adolescent Drug Use and Psychological Health: A 
Longitudinal Inquiry,” American Psychologist 45, no. 5 (May 1990): 613.
59 Maggs, “Alcohol Use in College,” 262-263.
60 Arnett, Emerging Adulthood: The Winding Road from the Late Teens through the Twenties, 74.
61 Ibid.,, 75.
62 W. Andrew  Collins and Manfred van Dulmen, “Friendships and Romance in Emerging 
Adulthood: Assessing Distinctiveness in Close Relationships,” in Emerging Adulthood in America: Coming 
of Age in the 21st Century, ed. Jeffrey Jensen Arnett and Jennifer Lynn Tanner (Washington, DC: American 
Psychological Association, 2006), 229.
63 Arnett, “Risk Behavior and Family Role Transitions During the Twenties,” 306.
According to Arnett, emerging adults do not view themselves as adults but they do not 
see themselves as adolescents either. 
The characteristics that matter most to emerging adults in their subjective sense of 
attaining adulthood are not demographic but individualistic qualities of 
character.64 Specifically, the two top criteria for the transition to adulthood in a 
variety of studies have been accepting responsibility for one’s self and making 
independent decisions. A third criterion, also individualistic but more tangible, 
becoming financially independent, also ranks consistently near the top.65
This statement is significant because there are interpersonal issues with which an 
individual deals. As these emerging adults have grown up in an individualistic society 
most turn inward when thinking about adulthood. According to Arnett they “... measure 
adulthood strictly in terms of themselves and their personal development.”66 As this is 
natural and would be expected, it is interesting to see that in most of his literature, Arnett 
still relies on this view and uses this as his basis to define what the emerging adult to 
adulthood transition looks like. In the opinion of this author, though, this definition is not 
necessarily complete. There are deeper psychological and theological issues that give 
assistance as to when the transition to adulthood happens and what it looks like.67
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Individuation
This author believes that the independent responsibility that most emerging adults 
view as markers of adulthood is not complete. Rather, there are deeper issues related to 
the process of becoming an adult. According to Chap Clark, the task of adolescence is 
“Individuation” or “the process of becoming a unique individual.”68 This, coupled with 
Arnett’s idea that the period of emerging adulthood is the time when a person learns to 
stand alone, is self-sufficient and independent,69 demonstrates that there is a movement 
away from something (i.e. childhood) towards something else (i.e. adulthood). The goal 
of individuation is “... relational autonomy, whereby independence and self-governance 
are affirmed within the context of continuous, mutually validating relationships.”70 
According to Peter Blos, 
Individuation implies that the growing person takes increasing responsibilities for 
 what he [or she] does and what he [or she] is, rather than depositing this 
 responsibility on the shoulders of those under whose influence and tutelage he has 
 grown up.71 
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In other words, one could say that an adult is someone who has become “individuated.”72 
It must be understood that individuation is not just an event that takes place within 
adolescence/emerging adulthood but is a process that takes place throughout life.
In her study on infants, it was Margaret Mahler who brought to light the idea that 
there is a “separation-individuation” phase that takes place early in an individual’s life. 
As an infant grows, he or she becomes “independent” of his or her mother while retaining 
an emotional connectedness.73 According to Mahler, “Separation consists of the child’s 
emergence from a symbiotic fusion with the mother, and individuation consists of those 
achievements marking the child’s assumption of his own individual characteristics.”74 
Peter Blos provides this commentary when he states that during this process the child 
gains psychological independence or “separatedness” from a concrete object (i.e. the 
mother).75
Blos took Mahler’s idea regarding individuation and suggested that there is a 
second separation-individuation stage that takes place at the beginning of adolescence 
and continues through the duration of this time period. Blos states, “I propose to view 
adolescence in its totality as the second individuation process, the first one having been 
completed toward the end of the third year of life with the attainment of self- and object 
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constancy.”76 It is during this time that there is a “shedding of family dependencies” and a 
“loosening of infantile object ties in order to become a member of the adult world.”77 
Therefore, if individuation is the task of adolescence, and the task of emerging 
adulthood is self-sufficiency with its main characteristic being movements within 
independency, then one might assume that a third separation-individuation phase may 
begin at the end of adolescence (as defined by Arnett at the age of eighteen). To suggest 
that this is confirmed is a bit difficult simply because it has already been determined that 
the end of adulthood in societies characterized by broad socialization varies from person 
to person. Because the transition from emerging adulthood to adulthood varies from 
individual to individual, the beginning of adulthood has yet to be defined by a specific 
age. Arnett states that it is at the age of twenty-five but even when using his definition of 
adulthood (developing qualities of character; accepting responsibility for oneself, making 
independent decisions, and financial independence) not everyone arrives at this by the 
age of twenty-five.78 Essentially, this is the “average” age that seems best with which to 
work. 
With that said, there still seems to be a separation-individuation event that takes 
place at the beginning of emerging adulthood because the movements during this time fit 
the definition set above. It is at the age of eighteen that a person has new responsibilities 
and is thrust into independence. For the emerging adult, this new independence is 
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embraced, not due to selfish reasons but due to developmental ones.79 It is during this 
time that they are preparing for adulthood and take advantage of the freedoms presented 
to them.80 
While childhood and adolescence (for the most part) are determined by 
dependency, emerging adulthood is defined by this new freedom deemed independence. 
According to Arnett, “Emerging adulthood is exceptionally unstructured, the time of life 
when people are least likely to have their lives structured by social institutions.”81 
Graduation from high school is an external or cultural marker as to when a person 
becomes independent but is not necessarily a right of passage due to the fact that it does 
not promote people to the next level together.82 In fact, there is a great division that takes 
place. Rights of passage promote growth into a deeper maturity. At the same time this 
marker forces a psychological change to take place. This new self-responsibility forces 
independence and marks the first part of the third separation-individuation phase. It is at 
this point where an individual stands at the “threshold” of this new phase, and it is at this 
time that there is a “gain in self-directedness.”83 
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Jennifer Lynn Tanner does not speak of individuation but uses the term 
recentering and argues that this is the primary task of emerging adulthood.84 According to 
Tanner: 
Recentering constitutes a shift in power, agency, responsibility, and dependence 
between emerging adults and their social contexts—primarily experienced by 
emerging adults as a period during which parent regulation is replaced with self-
regulation.85  
This definition does not seem too far away from Mahlar’s original definition of 
individuation, and, although her description of what takes place may come in a different 
language, it is very helpful. For Tanner, recentering takes place over three different 
stages. In stage one, an individual is “embedded within the family-of-origin and as been 
said before, is now dependent on parents, teachers, and the community.”86 It is at this 
time that the stage is still marked by dependence. This would be considered the ending of 
adolescence. Tanner calls the second stage “... emerging adult-proper and it is at this time 
that a person is involved in systems of education, occupation, and intimate relations that 
are exploratory and temporary in nature.”87 Finally, at the end of the recentering process 
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commitments.88 Many experts would call this “interdependency.”89 As dependence is 
essential in childhood and adolescence and independence is essential to emerging 
adulthood, interdependency is essential to adulthood.
The challenges during emerging adulthood become great, because now the 
individual begins to seek out and discover the new world that has been opened. 
Considering that this time is “exploratory and temporary” in nature, the new freedoms, 
minus the capabilities to make adult decisions, can create issues for an emerging adult 
which directly impacts views of career and work.90 It is important to realize that at the 
heart of this stage is that of asking some deeper questions regarding the self. 
If the transition between emerging adulthood and adulthood is defined only by 
accepting responsibility for oneself, making independent decisions, and financial 
independence, then this is what holds a person in the “middle of the street,” at risk of 
being harmed by the traffic that threatens them. These qualities of character are limited 
and keep a person within the scope of individualism. Although independence appears to 
be the foundation of adulthood, in reality, embracing independence keeps a person in 
adolescence/emerging adulthood. A move across the street requires assistance and the 
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very essence of adulthood is not freedom from restrictions but rather embracing social 
responsibilities.91 This is reflected in work and career choice.
Identity, Autonomy, and Belonging
 Success in getting across the street comes in the settling on several different 
issues.92 The first issue is that of Identity. Identity discovery comes in asking the hard 
questions of self such as “Who am I?” and “What am I all about?” Second is that of 
Autonomy. Essentially, this is a matter of having personal power and asking, “Do my 
choices matter?” Finally, the task of adolescents and emerging adults is to settle on the 
question of Belonging: “Where do I fit?” Finding meaning through shared responsibility 
and community is essential to an adult. Because these issues constitute a psychological 
need in the pursuit of asking what it means to be an adult, each one of these issues will be 
addressed.93
Initially, questions such as these seem opposed to the observation that Arnett 
makes when he states that emerging adults describe adulthood as settling on qualities of 
character.94 To this author, it makes complete sense that emerging adults would view 
adulthood in this way. Arnett is working from the perspective of the “person who is not 
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yet an adult,” so the idea comes from observation rather than experience. In a culture that 
values individualism, it is reasonable to say that emerging adults would think that 
adulthood is equated with independent decision-making. The fact that a person in this life 
stage would make this observation and communicate that this is the essence of adulthood 
is logical considering the metanarrative of the West: Rugged Individualism. This idea of 
independence as a marker of adulthood (rather than emerging adulthood) bleeds into the 
religiosity in emerging adults.95 These questions of identity, autonomy, and belonging are 
not necessarily questions of individuality or questions of independence, but rather, they  
have a social component to them (interdependence) as well as a theological component 
(communal living and vocational identity).
The first transitional issue (identity) can be wrapped up in a single question: 
“Who am I?” Although Erikson’s work provided a foundation for this discussion, many 
Christian theologians and scholars would argue that there is a theological component to 
the discovery of an identity.96 Psychoanaylists suggest that identity is formed when a 
person’s ego is strengthened,97 and it is through the investment made by adults, 
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specifically parents, that the ego is made strong.98  When this is established, a person is 
able to work through the question of identity (Who am I?). 
According to Coté and Allahar, the ego grows by “... acting in the social world in 
a meaningful and socially accepted manner.”99 Considering the nature of adolescence/
emerging adulthood, one can argue that the abandonment that the young have faced in the 
West, is directly connected to the lack of ego strength in adolescents/emerging adults. In 
childhood and adolescence, while individuals are dependent on their parents, they rely on 
their parents’ ego which is extended to them.100 What is problematic is that “parental ego 
extension” has been “selectively” offered to the young.101 At its core, this is one of the 
reasons for the existence of adolescence/emerging adulthood and why so many remain 
here for undefined periods of time.
For Erikson, the question of identity surrounds the issues of love and work 
(vocation).102 From a Judeo-Christian perspective, each human being is created and 
crafted by the hand of God (Ps 139:13-14) and are created in his likeness (Gn 1:27). 
Therefore, in discovering one’s identity, an individual needs to realize that he or she is 
first a loved person, made with care and in the image of God (imago dei). According to 
Kenda Dean, Christians work from a theological position when discussing identity. It is 
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in Christ that a new identity is not found but discovered.103 As Christ identified himself 
with human beings and the human condition through the incarnation, human beings are 
gifted with a new identity.104 “We are buried with him in baptism, we are crucified with 
Him, and we are risen with Him. In His representative capacity, Christ becomes the Head 
of a new race of redeemed humanity, a ‘new Adam.’”105 This new identity, which was 
established in Christ, gives humans the freedom to experience the Shalom of the Old 
Testament and the in-breaking Kingdom of the New Testament. The response then should 
be obedience to the command “follow me” (Mt 16:24; Jn 10:4).
Pope John Paul II described the discovery of identity very well in his speech to 
young people on the Fourth World Youth Day. In his address to the young people of the 
world, he reminded them that to be young is a valuable blessing, and discovery during 
this period of life is a treasure.106 At the heart of this pursuit to discover self, one must 
understand that a discovery of identity comes in the discovery of Jesus Christ. 
Each one of you discovers his or herself, his or her personality, the meaning for 
him or for her of existence, the reality of good and evil. You also discover the 
whole world around you—the human world and the world of nature. Now, among 
these many discoveries there must not be lacking one that is of fundamental 
importance for every human being: the personal discovery of Jesus Christ.107
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For Pope John Paul II, those who have discovered their new identity in Christ 
must understand that they now have a new calling. “The new discovery of Christ—when 
it is authentic—always directly results in the desire to bring him to others…”108 This is 
where Erikson’s idea of vocation is so helpful. A person who answers this question of 
identity understands that he or she has been created, redeemed, and then called (a “holy” 
vocation).109 
The second transitional issue (autonomy) is found by answering the question, 
“What power do I have?” As ego strengthening takes place, leading to identity formation, 
adolescents and emerging adults are also seeking out a sense of power.110 Thus, during 
this stage, the individual looks towards being an autonomous and unique individual. It is 
imperative to note that being autonomous is not the same thing as being independent. To 
say that autonomy is simply separating from authority is incomplete. Rather, an 
autonomous person separates from, but is still intimately tied with, those who used to 
extend ego-strength to that person.111 No longer do people “... depend on others for their 
sense of self-regard (deriving it from internal sources), although they do not avoid close, 
intimate relationships.”112 In her work regarding attachment theories, Mary Ainsworth 
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noted that, although grown children are autonomous and are no longer dependents of 
their parents, attachment still exists.113 Even when a person leaves home and attaches to 
another “where a sexual pair bond” is established, the attachment to the parent does not 
necessarily disappear.114
For a person to arrive to the status of adulthood, he or she must act as individuals 
with a sense of agency or power.115 During adolescence and emerging adulthood it is 
imperative that people have opportunities to see themselves in adult roles even if they are 
not yet adults.116 This is where the perspective of what adulthood is as described by 
emerging adults becomes so telling. Developing qualities of character by accepting 
responsibility for oneself, making independent decisions, and financial independence are 
all descriptions of autonomy.117 What adults are able to do is to “... function in an 
autonomous, self-directed manner”118 yet adolescents and emerging adults are still 
incapable (or in some cases unwilling) of doing this.119
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Part of settling on the question of autonomy is the issue of finding meaning in 
one’s life. In other words, individuals are asking “Do I/my choices matter?”120 Through 
adolescence, but especially in emerging adulthood, individuals use opportunities of 
experimentation to find meaning in their lives.121 This includes a “... process that involves 
willfully choosing between alternative courses of action and consciously resisting 
oppressive conditions.”122 For instance, many emerging adults have a dim view of 
institutions and some view institutional churches as oppressive in nature.123 In attempting 
to work out their own issues of power, emerging adults are flexing their decision-making 
muscles. Combine this with the fact that institutions have a “top down” approach to 
power and decision-making (even in the Church), and emerging adults find that these do 
not allow them to discover if their choices matter, or, nurture them as they attempt to 
answer this question. 
The final transitional issue that an individual needs to settle on is that of 
belonging. In other words, the question, “Where do I fit?” is a necessary one to answer 
before entering into adulthood. Naturally, this is a question that the Church should 
immediately jump up to answer simply because the Church, as the redeeming agent in the 
world, should be a place and a people of acceptance, compassion, passion, forgiveness, 
encouragement, accountability, generosity, and purity. Because the Church has taken on 
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cultural values, answering this question may be a bit more difficult than originally 
suspected. According to Coté and Allahar, “The young person longs to find a niche in this 
world and be accepted, but just how one becomes acceptable is not often clear.”124 The 
young are conditioned and know that individuals who are the most gifted are those who 
are favored in our culture.125 What is problematic is that, as the Church sought growth 
(measured by numerical growth rather than transformed lives), a new emphasis was 
placed on excellence.126 Therefore, in the Church those that get “platform time” are those 
who are the “best.”127 Therefore, the idea of the “priesthood of all believers” (I Pt. 
2:9-10) is an idea that has been compromised in the name of quality or excellence.128 The 
modern church growth movement has kept emerging adults from working out their 
questions of identity or autonomy simply because they have not had a community in 
which they belong. 
Adolescents and emerging adults wrestle with this question, and one could argue 
that this period of life is about pursuing the answer. The quest to answer whether or not 
73
124 Coté and Allahar, A Generation on Hold, 82.
125 Clark, Hurt: Inside the World of Today's Teenagers, 92-93.
126 This is a capitalistic concept proving the culture’s impact on the Church.
127 Darren Rovell, First in Thirst: How Gatorade Turned the Science of Sweat into a Cultural 
Phenomenon (New York, NY: American Management Association, 2006).
128 In the 1990’s a slew of books were being published on church growth as mega-churches 
became the wave of the future. In an effort to reach people with the gospel, traditional tactics were 
substituted for more “relevant” methods. Quality and excellence were emphasized in order to meet 
individual preferences and extinguish pre-existing stereotypes of church. This, all done under modern 
leadership and business models began to take precedence over a solid theological ecclesiology. For 
example, see Lee Strobel, Inside the Mind of Unchurched Harry and Mary: How to Reach Friends and 
Family Who Avoid God and the Church (Grand Rapids, MI: Zondervan, 1993). 
they have a place of belonging, and if anyone cares, begins at the time of conception. 
John Bowlby and Mary Ainsworth were the leaders in attachment theories, and at the 
core of their work were attempts to understand the relationship difficulties of clients with 
whom they worked.129 It is early in childhood where healthy or unhealthy attachment 
begins. According to Alissa Sherry, William J. Lyddon, and Robin K. Henson, 
“Attachment theorists propose that there are distinct qualities of the caregiver-child 
relationship that shape the development and personality of a child.”130 From very early 
on, children need significant attachments to people and as they grow they need to find 
themselves attached to something. 
Mary Ainsworth is clear to say that as a person becomes autonomous he or she is 
still in need of affectional bonds. She describes this as, “A relatively long enduring tie in 
which the partner is important as a unique individual and is interchangeable with none 
other.”131 Affectional bonds are not simply relationships but are much deeper and last 
over both time and distance.132 According to Ronald J. Nydam, “Beyond high school, 
young people get lost in a sea of choices that become overwhelming and even paralyzing 
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to some.”133 This is the reason why individuals need belonging, need to have a sense that 
they have a place in the adult world, and also need to have a cause (again returning to 
Erikson’s idea of vocation or more appropriately a “holy vocation”). 
A solid ecclesiology provides assistance in thinking about issues of belonging. It 
is through invitation that a person finds that he or she is valued and valuable and has 
something marvelous to contribute to the whole. Although people who have a solid 
ecclesiology would argue that people of all ages and races have something to contribute 
to the whole, by the nature and social issues related to adolescence and emerging 
adulthood, the “in-between” time of exploration and temporary commitments fail to 
extend a hand to affectional bonds. Therefore, the responsibility of extending an 
invitation lies on the community of believers due to the model set by Jesus and the 
theological understanding of the incarnation. Both adolescents and emerging adults need 
caring adults who will mentor them, meet them where they are, and be a non-anxious 
presence in their lives. It is within this kind of community that an individual discovers his 
or her gifts, passion, and call. In the words of Ronald Nydam, “The gospel for today is 
the good news about relationships. It is not first of all about the God who forgives us but 
about the God who values us.”134 This culture fights against such a concept, and it is 
counterintuitive for adolescents and emerging adults who are persons of faith. The 
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challenges are great as many have deeply connected with the idea of personal and 
privatized religion.135
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CHAPTER 4
VOCATIONAL DEFINITIONS 
 As evidenced by the lack of opportunity to think through the issues of identity, 
autonomy, and belonging, choosing a vocation can be a difficult task. There have been 
significant sociological changes, resulting in adolescence looking different than it once 
did. The view of work, as it is intertwined with the values of emerging adults 
(experimentation and temporary commitments), has been impacted as well. Many times 
the choices regarding work are made based on interest or salary rather than thinking 
through a life plan, especially as it pertains to faith. For Sharon Daloz Parks, it is 
important for young adults to have some security in their faith—in a way, to be “at home” 
in their faith. “To be at home is to be able to make meaning of one’s own life and one’s 
surroundings in a manner that holds, regardless of what may happen at the level of 
immediate events. To be deeply at home in this world is to dwell in a worthy faith.”1 
 Most adolescents in the United States say that they have plans to work in 
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adulthood and many take a part-time job in order to “... assume special social meaning.”2 
Some argue that adolescence is a time of preparation and the work place becomes a place 
where a “possible self” is tested.3 Practically speaking, there are many benefits for 
adolescents who work, including but not limited to the following: working alongside 
adults, developing social skills, earning wages, and gaining personal responsibility.4 
However, others suggest that adolescents who work experience some negative 
consequences: there are, 
... all-to-large “opportunity costs” ... adolescents should be engaging in activities 
 that are appropriate to this “moratorium period,” when their time should be free to 
 explore alternative identities and interests and to develop close human 
 relationships.5 
Also, work can lead to neglecting school work and studying. Some suggest that 
adolescents who are in the work place are actually delaying the move toward adulthood.6 
Regardless, for both adolescents and adults seeking meaning through work, it can be 
assumed that having a job to simply make a wage is not the final word on vocational 
identity.
 In emerging adulthood, reality is quick to hit young people as many experience a 
lack of opportunities for meaningful work in the changing market. As individuation is the 
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task of adolescence and as emerging adults consider financial independence as one of the 
marks of adulthood, when meaningful work is difficult to find, individuals can be left 
feeling hopeless and insignificant.7
 An appropriate theology of vocation is connected intricately with identity. In his 
development of ethics, Socrates requires all to ask, “How then shall we live?”8 In 
Christian theology though, a view of ethics looks much different. According to William 
H. Willimon, unlike the Socratic method, which is systematic, the process of knowing 
what to do is tied intimately with knowing what to be. In other words, who a person is 
determines what he or she does.9 “Every ‘ought’ arises from an ‘is,’ all imperatives (‘you 
should’) are derived from indicatives (‘you are’).”10 For the Christian, identity (who I 
am) is intimately tied with the person and work of Jesus Christ. In Christ, an individual is 
understood to be created with intricate care, is redeemed from a life of sin and 
destruction, and is called to be a redeemer in the lives of others. It is only when knowing 
the “who” that there can be a defining task of action.11
79
7 James E. Coté, Arrested Adulthood: The Changing Nature of Maturity and Identity, (New York, 
NY: New York University Press, 2000), 219-220.
8 William H. Willimon, Calling and Character: Virtues of the Ordained Life (Nashville, TN: 
Abingdon Press, 2000), 10-11.
9 Ibid., 11.
10 Ibid., 17.
11 Andrew Root, working out a theology of youth ministry through Bonhoeffer’s theology, states it 
this way, “What should we do? … As Bonhoeffer stated throughout his theology, it is never enough to only 
know the who and where of Jesus. We must act; we must take responsibility as we are called into the 
continued ministry of God in the world.” See Andrew Root, Revisiting Relational Youth Ministry: From a 
Strategy of Influence to a Theology of Incarnation (Downers Grove, IL: InterVarsity Press, 2007), 125.
Vocation as “Career”
Traditionally, deciding on a vocation is about career choice. From a philosophical 
standpoint, economics is clearly connected to social capital or the lack thereof. For many, 
vocation is synonymous with job title and the higher the wage earned the more valuable 
the standing of the person. In the West, a person’s value and identity coincides with their 
work, and in a society driven by economics, making a mark becomes a priority. In 
adulthood, this is best lived out in the work place. Although formal education is 
preparation for the work force and skills are explicitly taught, young people may be 
implicitly taught that being prepared for one line of work is better than being prepared for 
another line of work. 
As was stated in chapter 2, the Industrial Revolution provided many technological 
advances which were advantageous to those who could afford them. These advances were 
billed to make life easier and more efficient.12 Economic changes gave opportunity for 
new ways of living at the turn of the twentieth century. This had a  significant impact on 
the way in which people lived and worked. Communities began to take on a consumer 
identity that was dependent on an abstract good.13 According to Alan France, the identity 
of a community became fragmented because of its reliance on an abstract good rather 
than a direct good.14 The value of individuals is then placed on how much one has (or 
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does in order to gain material goods) which continues to perpetuate the isolation rather 
than bringing it into the fold of the contributing value. In other words, as a result of the 
Industrial Revolution, a consumer culture was born. As a result, this culture began to sell 
value based on a consumption of goods that are purchased through an abstract means.15 
Because economic dependence is so integrated within the fabric of western culture, it is 
nearly a religion within itself. “Not only is capitalism glorified—it is deified; organized 
religion is replaced by a form of reverence and worship of the World State, and Henry 
Ford is the new Christ.”16 Communities have taken on this different shape, efforts are put 
forth to “earn wages” in order to survive. As life through relationships has changed, so 
has the purpose of life and work.
 For laborers of the early industrial era, work became solely a means of making 
 money, while humanizing creativity was disallowed. Workers no longer attuned to 
 human or earthly rhythms but instead to production schedules and cycles of the 
 market. Ambition was focused on individual wealth rather than the good of the 
 community… Indeed many attribute to industrialization not only the blessings of 
 technology, progress, and wealth for some, but also the scourges of violence, 
 alienation, greed, poverty, degradation of the environment, and fragmentation of 
 the human community.17
 Simply stated, at the turn of the nineteenth to twentieth century, work became 
dehumanizing. Because money, as an abstract good, is depended on to sustain life, the 
need of social capital went by the wayside. No longer were relationships, which were life 
sustaining and essential for the trade of goods, necessary. This new economic drive, 
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which was dependent on abstract good (i.e. money/wealth) was a shift from the old 
economic paradigm which was based on dependency on concrete goods (i.e. agricultural 
goods). In the industrial era, no longer is there a dependency on those goods which are 
direct necessities for sustaining life and community, but rather “… the nature of modern 
institutions is deeply bound up with the mechanisms of trust in abstract systems…”18 
According to Anthony Giddens, 
 … faith in the integrity of another is a prime source of a feeling of integrity and 
 authenticity of the self. Trust in abstract systems provides for the security of day- 
 to-day reliability, but by its very nature cannot supply either the mutuality or 
 intimacy which personal trust relations offer.19 
 From a theological perspective, it is essential that choosing a career and 
discovering a vocation is intimately tied within the relationships of others within a caring 
community. However, because of the value of “rugged individualism,” the result is that 
“… the majority of young Americans are now facing the transition to adulthood without a 
basic sense of trust in others.”20 
 Vocational identity is much more rich in meaning. As there is depth to each and 
every person so there is meaning and depth in the work he or she does. Therefore, simply 
understanding vocation as a career is dissatisfying for two reasons. First, it is 
dissatisfying as individuals are seen to be “replaceable” in the workplace. Secondly, it is 
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dissatisfying because a theology of work is not fully realized without seeing vocation as 
something deeper and more spiritual.
Vocation as “Call”
 It would be a mistake to see the terms, “vocation” and “career” as synonyms. 
Vocation in Christian theology begins in the nature and character of God. For Christians, 
it is understood that God is creator (Gn 1:1) and through the atoning work of the 
Incarnate God, Jesus Christ, redemption is available to humanity, who suffers as a result 
of sin. The word atonement, which hold it roots in “At-One-Ment” is not simply about a 
justifying work of grace. It is also about a work of regeneration. This is outwardly 
displayed in the sacrament of baptism.21 In short, in the work of grace through the life, 
death, and resurrection of Christ, human beings are restored to partner with God in the 
ushering in of the Kingdom. Humans are called into a new family (Jn 15), adopted as the 
children of God (given a new name, Eph 1:4-6) and as family members are giving a new 
identity. 
 The Church (ekklesia – gk. εκκλησια: the called out ones), which is the people 
of God, has been set apart for a specific task: to be the redemptive agent in the world. The 
task of the Church is unique; unlike any other organization or organism in the world. Call 
in this case is holistic and, by the nature of it, invites all people, not just specific 
individuals, to participate in God’s work. For instance, in Matthew 22, an invitation is 
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extended “to come out of the streets and into the wedding feast.”22 For those who are 
broken and needy, their lives are redeemed and their humanity is restored. All are called 
to live in “holy partnership” with the Spirit of God, and each person is called to live in 
the Kingdom by being wholly “himself” or “herself.”23 This stands regardless of race, 
creed, age, or economic standing.
 The work of redemption for the Church extends from works of evangelism (Mt 28 
- The Great Commission) all the way to creation care. From the beginning, a duty or task 
is set before the children of God. The “call” of God to his people is seen throughout 
Scripture. Work, in the Old Testament, is part of the original created order. In Genesis 1 
and 2, God is doing the work of creation, and it was on the seventh day that he rested: 
“By the seventh day God had finished the work he had been doing; so on the seventh day 
he rested from all his work. And God blessed the seventh day and made it holy, because 
on it he rested from all the work of creating that he had done” (Gn 2:2-3). 
 In turn, it was the man and the woman in the garden that were given a specific call 
or task as deemed by God Himself. While in perfect relationship with God and in perfect 
relationship with fellow human beings, humans were set to the task of taking care of the 
land (Gn 2:15). Then, while in perfect relationship with the creator, Adam was given the 
task to name the creatures of the earth (Gn 2:19). Not only is creation care and taking 
care of land seen in the Creation narrative, it is central to the history of Israel—as 
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creation care was a pre-fall responsibility. This understanding has implications for the 
nature of work for His children in the twenty-first century and lays a theology of vocation 
for today. “We were created to govern the earth with all its living things—and to that 
specific end we were made in the divine likeness.”24 According to Dallas Willard: 
 ... As we’ve seen, the poets secular and sacred alike see human nature and its 
 power stretched between the sublime and the ridiculously crude and low. But the 
 Judeo-Christian vision of the creation of humankind provides, in the work 
 assigned to us at the creation, a clue to the unity and purpose of our many-sided 
 nature.25 ... People were, for all their physical dimensions, made to be like God, 
 and in that likeness they were made to exercise lordship, care, and supervision 
 over the zoological creation.26
 Vocation as “call” is also seen in the covenant relationship between God, 
Abraham, and his descendants. After the fall of the humans in the garden, not only is the 
relationship between God and humans wounded, but the work that they do in relationship 
to God was wounded as well. No longer was the task about creation care in perfect unity 
and love (a reflection of a Christian Doctrine developed later: The Doctrine of the Trinity) 
joyfully done as a reflection of peace and unity, but, rather, work was necessary for 
survival (Gn 3:7; 23). Like all things, the human task of vocation and work has been 
redeemed through the redemptive work of Christ. Because of this, the original idea of 
work and vocation has been restored. In the already but not yet, vocation is restored for 
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followers of Jesus, again becoming about creation care in unity and love (loving God and 
neighbor - The Jesus Creed), joyfully expressed as a reflection of peace and unity.27 
Vocation as “Identity”
 In Scripture, call is not simply about work but is also about the people who do the 
work.28 By the very nature of the call, God gives new identity to specific individuals. 
Abraham, the prophets, Mary the mother of Jesus, and Paul, are given new meaning 
which impacts the way they spent their time on earth. These individuals are given a 
unique task and were called to unique ministries, all of which aligned with work and the 
nature and character of God. As a result, praise is given to God which is a demonstration 
of the gratitude that comes in this new life. “But [just] as God sends this Mary ‘on 
vocation’ to be Mother of Messiah, and her response is a glorious song of joy,” so those 
who understand who they are in Christ (identity) and how it impacts what they do 
(vocation), respond with glorious songs of joy as well.29 By having an established 
metanarrative, first seen in the Shemá in the Old Testament, and then seen in the New 
Testament through Jesus’ redefinition of the Shemá, the Church has been given a new 
identity. Much like Jacob, whose name was changed to Israel (“he struggles with God”), 
those who are found in Christ are given a new name.  
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 “One could say that the vocation or mission of the church is grounded in its nature 
as the community of the children of God, whose lives have ontological grounding in the 
very being of Christ.”30 However, in Christian theology, it is understood that the vocation 
of the individual is rooted in the pursuit of Christ-likeness. Christ-likeness, or, as it is 
described in the Church of the Nazarene, Holiness through Entire Sanctification, is the 
vocational task for every person. This work of holiness is done only through the Holy 
Spirit and reveals itself in acts of mercy and justice.31
 Notably, the Church has mission with its ontological being grounded in Christ, but 
this is also the case for individuals who have been baptized. In Christ, within the context 
of a sacramental theology, those in the Church of the Nazarene understood both baptism 
and the Lord’s supper to be “an outward sign of an inward grace.”32 In the baptism liturgy 
used by some Nazarenes, a baptismal candidate is set on the course of a new life. The 
individual is baptized by the calling of his or her first and middle names with the 
assumption and understanding that his or her last name is now “Christian”—clearly 
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marking establishment in a new family. The candidate then is baptized in the name of the 
Father, Son, and Holy Spirit. With the anointing of oil on the head in the sign of the cross 
and the laying on of hands, the newly baptized is commissioned with these words: “Now, 
receive the grace and healing of our Lord Jesus Christ, and may the power of the Holy 
Spirit work with you, that being born through water and the Spirit, you may be a faithful 
witness of Jesus Christ.”33 At this time, a new identity is called upon the newly baptized 
by an invitation into this new family with a vocational task. “We receive you into the 
household of God. Confess the faith of Christ crucified, proclaim his resurrection, and 
share with us in his eternal priesthood.” This must be established, confirmed, and known 
within the heart of the believer. It is at this point that the tasks specific to individuals can 
be realized. Through this, work is meaningful and life-giving. 
 Each Christian has a vocation of partnership with the God of creation, but also 
each individual has a specific vocation as it relates to who that person is and has been 
created to be. In talking about the Jesus Creed, Jesus’ revised version of the Shemá, Scot 
McKnight says, “Vocation is the special assignment that only you can do (parenting your 
kids, exercising your spiritual gifts, working at the office).”34 McKnight leans on Dorothy 
Sayers in his description. Vocation, 
 ... is not, primarily, a thing one does to live, but the thing one loves to do. It is, or 
 it should be, the full expression of the worker’s faculties, the thing in which he 
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 finds spiritual, mental, and bodily satisfaction and the medium in which he offers 
 himself to God.35
Vocation as “call” is not just for those saying yes to full-time pastoral ministry but, “It is 
the business of the Church to recognize that the secular vocation, as such, is sacred ... Let 
the Church remember this: that every maker and worker is called to serve God in his 
professional trade—not outside it.”36 
As stated in the introduction, Kenda Creasy Dean states that young people are not 
looking for something to live for but rather something for which they might die, and 
although she is not speaking of attachment theory in the same way that Ainsworth and 
Bowlby were, the point is still well taken.37 A person in this life stage is moving towards 
a deeper sense of responsibility (need to attach to something). This can only happen when 
there are solid relationships (need to attach to someone). For Christians, their allegiance 
is to a single cause: to follow Jesus through loving God and neighbor. As a person 
wrestles with what it means to be a follower of Jesus, he or she is essentially saying, “To 
what realm do I belong? With whom do I identify?”38 When someone gives his or her 
allegiance to something, that person finds a place of belonging.  At the same time a 
person pursues Christ (attachment to something) it is imperative to do so within 
community (attachment to someone).
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Dean’s view of making life meaningful is similar to that of William H. Willimon. 
According to Willimon, 
We must be called, recalled to the joy of being grasped by something greater than 
 ourselves, namely our vocation to speak and enact the Word of God among God’s 
 people. Morality is a matter not of being unattached to any external determination, 
 free to think and act on the basis of our personal feelings of what’s right. Contrary 
 to the beliefs of liberalism, morality comes as a gracious by-product of being 
 attached to something greater than ourselves, of being owned, claimed, 
 commandeered for larger purposes.39
 It was Brother Lawrence who gave Christians a new perspective regarding work 
and spirituality. He demonstrated that by being rooted in knowing who one is in Christ, 
any work can become spiritual work, sacramental even, at times. His service, which was 
displayed in menial labor, became a romance with Christ. 
I engaged in a religious life only for the love of GOD, and have endeavored to act 
only for Him; whatever becomes of me, whether I be lost or saved, I will always 
continue to act purely for the love of GOD. I shall have this good at least, that till 
death I shall have done all that is in me to love Him.40 
Within his work, communion with God became his life mission. “There is not in the 
world a kind of life more sweet and delightful than that of a continual conversation with 
God.”41 For Brother Lawrence, vocation was not the work that provided a means of 
survival. However, the pursuit of God became his vocation through his work. “Set 
heartily about this work, and if you do it as you ought, be assured that you will soon find 
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the effects of it.”42 Because humans are not only created and redeemed, but are called, 
one must realize that this call for all human beings is the pursuit of a relationship with 
God through Jesus Christ. This is the essence of Christian Spirituality. From this point, a 
specific task (or tasks) moves the follower of Jesus into works of redemption.
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PART TWO 
A THEOLOGY OF VOCATIONAL IDENTITY DEVELOPMENT
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CHAPTER 5
COMMUNITY QUESTIONS: DOING BIBLICAL EXEGESIS
In developing an idea of vocational identity, there must be an examination 
regarding a biblical theology. It is important to examine several different passages, 
themes, and theological principles that will give a scope of what the Church’s 
responsibility is in helping each individual discover his or her vocational identity. 
Although the words “teenager” or “adolescent” are never mentioned in Scripture, a good 
biblical theology is therefore necessary to give guidance in the pursuit of this question. 
Ecclesia: The Church
It is important to look at what the Church is and how it is defined. Often before 
ministers take a theological evaluation, action is taken based on the definition of success 
rather than definition of the Church.  Many times the Church does not think through the 
methods of adolescent care. In Western culture, the Church evaluates how she cares for 
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young people by the number that participate in local events.1 Talk of how much a local 
church averages in attendance is common, and those numbers are used to indicate how 
well a particular church is doing within a particular context.2 Because of this, “results-
oriented” ministries and programs are emphasized, staff is hired, and evaluations are 
taken. In many ways, the gospel is seen as a product and people are considered 
consumers. This approach to evangelism is what Dave Scott calls, “The McDonaldization 
of Youth Ministry.”3 According to Scott:
The success of any ministry to teens often seems to be judged primarily, and 
almost solely, on the number of students that attend that ministry’s functions. The 
best programs are able to draw numbers of kids that are vastly disproportionate to 
the number of members in the church as a whole.4
The central theological position for evangelicals is the importance of conveying the Good 
News of the hope that comes in a relationship with Christ. As stated in chapter 1, the 
central unifying theme of the Church of the Nazarene is known as the Doctrine of Entire 
Sanctification, or, holy living by way of the Spirit. It is described by Nazarenes this way: 
 We believe that [entire] sanctification is [that] the [act] work of God, [subsequent 
 to regeneration, by] which transforms believers into the likeness of Christ. It is 
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 wrought by God’s grace through the Holy Spirit in initial sanctification, or 
 regeneration (simultaneous with justification), entire sanctification, and the 
 continued perfecting work of the Holy Spirit culminating in glorification. In 
 glorification we are fully conformed to the image of the Son. 
 We believe that entire sanctification is that act of God, subsequent to 
 regeneration, by which believers are made free from original sin, or depravity, and 
 brought into a state of entire devotement to God, and the holy obedience of love 
 made perfect. 
  It is wrought by the baptism with or infilling of the Holy Spirit, and 
 comprehends in one experience the cleansing of the heart from sin and the 
 abiding, indwelling presence of the Holy Spirit, empowering the believer for life 
 and service.
  Entire sanctification is provided by the blood of Jesus, is wrought 
 instantaneously by grace through faith, preceded by entire consecration; and to 
 this work and state of grace the Holy Spirit bears witness.5 
This doctrine calls for a more holistic approach to spirituality and spiritual formation. At 
the heart of this doctrine is the issue of discipleship. However, regardless of doctrinal 
position, all followers of Christ should understand that attendance does not translate into 
care-giving nor discipleship.6 
 To take for granted that care-giving and discipleship is really happening may in 
fact mean that none is happening.7 For instance, teenagers who attend regular weekly 
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youth gatherings can be overlooked because of the fact that the focus can be on who is 
not there rather than who is. Immediate results rather than theological depth cause people 
to believe that success (in this case: care for young people) is based on attendance rather 
than holistic development. Because of this factor, Scott believes that the process of 
judging the success of ministry happening in the lives of young people by attendance is 
actually “... at odds with a Christian understanding of discipleship.”8
Because the task of the Church is to make disciples then it is first important to ask 
this fundamental question, “What is the Church and what does it mean to be the 
‘Church?’” Although many who hear the word “Church” think of a particular building 
which holds a group of people who have somewhat similar beliefs concerning 
Christianity, in the Greek language, the word Church was much more simplistic. “In the 
first century, the word for church is ekklesia, meaning literally, ‘called out from’ or ‘the 
called out ones.’ To think of a church as merely a ‘building’ runs counter to the New 
Testament description of church (c.f. Acts 19; I Cor 11-14).”9 
The ekklesia was not a phenomenon developed by the New Testament writers. 
The concept of what it means to be God’s gathered group of people reaches far into 
Jewish history. “In the Septuagint, Israel is referred to as an ekklesia, meaning that it was 
called out from among the many nations of the world.”10 According to Kenneth Grider it 
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was not until the development of Protestantism that the word Church was used to refer to 
a specific denomination.11 “The word church, therefore, originally referred to the people 
and only much later came to refer to the building where the people of God meet together 
in Christ’s name.”12 
 This is significant because, by very definition, the word “Church” does not refer 
to a segregated group based on age, merit, or ethnicity. In some instances, there is a 
“waiting period” before the young are welcomed into the community of faith. According 
to Malan Nel, “Youth ministry is often seen by adults as an investment in the future of the 
church.”13 For others, the reason for good youth ministries is to reach out to moms and 
dads. However, ministering to children and youth is not a “tool” by which adults are 
reached (as been the philosophy of some).14 Young people should be considered to be 
valued members who contribute to the greater good of the community in the present. To 
assume that adolescents must be grown before they are members of the community is a 
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travesty both for those who are young but also to the fragmented community that “waits” 
until the young are ready.15 St. Paul emphasizes this holistic understanding when he says:
You are all sons of God through faith in Christ Jesus, for all of you who were 
baptized into Christ have clothed yourselves with Christ. There is neither Jew nor 
Greek, slave nor free, male nor female, for you are all one in Christ Jesus. If you 
belong to Christ, then you are Abraham's seed, and heirs according to the promise. 
(Gal 3:26-28, NIV)
This demonstrates that the Church is not what she is meant to be when she divides herself
—even when she does so under the heading, “Ministry” or “Evangelism.” According to 
Ray S. Anderson, “One could say that the vocation or mission of the church is grounded 
in its nature as the community of the children of God, whose lives have ontological 
grounding in the very being of Christ.”16 In other words, the Church is the called out 
people where Christ is central. All are considered children and none are exempt from the 
community.
Koinonia: Christian Community
People often speak of Christian fellowship, and many times break it down to time 
spent together over a potluck meal, a football game, or a wedding. However, to consider 
Christian fellowship as such is a disservice. Acts 2 gives a picture of what real Christian 
community looks like. The depth of relationship is not limited to common definitions of 
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“fellowship.” For the early Church, genuine, authentic Christian fellowship, or koinonia, 
held deep commitments.   
In koinonia there is a give and take with those who are in relationship with one 
another. It includes both the receiving and the giving of fellowship as well as mutual 
love.17 When one thinks of the twenty-first century Church, it should be common to think 
that young people have as much to offer the older generations as the older generations 
have to offer the younger. In the Epistle to Titus, Titus is given instruction on what must 
be taught to various groups. Older men are taught to “... be temperate, worthy of respect, 
self-controlled, and sound in faith, in love and in endurance (Ti 2:2).” Older women were 
taught to “... be reverent in the way they live, not to be slanderers or addicted to too much 
wine, but to teach what it is good (Ti 2:3).” This is so they may offer something to the 
younger generations (Ti 2:4-8).
As a result of mutual love, there is common sharing when it comes to material 
goods.18 When talking about this group of people, Luke states, “All the believers were 
together and had everything in common. Selling their possessions and goods, they gave 
to anyone as he had need (Acts 2:44-45).” In other words, there was an “others-
centeredness” when it came to this group of people. Because of their mutual love, they 
shared all that they had in common. What the early church shared was an indication of 
something deeper. In recent days, local churches have spent so much time focusing on 
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marketing and targeting specific demographics that they have replaced the call to be 
“others-centered” with a “self-centered” approach to church. This may have been 
implicitly teaching that church is for “me and my family.” Phrases such as “church 
shopping” are common because of the church marketing push. Instead, it is important to 
remember that the question should not be, “What does this place or what do these people 
offer me?” but “How can I/we contribute?” 
The very idea of koinonia at its foundation is that of selflessness. Ralph Martin 
and Peter Davids state that one of the marks of this original Christian community was 
hospitality. 
We catch glimpses of it in the hospitality shown Peter by the household of Simon 
the tanner (Acts 9:43) and in that shown to the missionaries Paul and Barnabas by 
disciples in Antioch (Acts 14:26-28), Jerusalem (Acts 15:4), Philippi (Acts 
16:15), Tyre (Acts 21:4-6) and the environs of Rome (Acts 28:14-15).19 
The nature of hospitality comes in the phrase: “You are welcome here.” Anne 
Lamott describes it beautifully when she says: 
When I was at the end of my rope, the people at St. Andrew tied a knot in it for 
me and helped me hold on. The church became my home in the old meaning of 
home—that it’s where, when you show up, they have to let you in. They let me in. 
They even said, “You come back now.”20 
What gives koinonia meaning is the understanding that hospitality and the sharing 
of common goods come under the idea of mutual love; not just selfless love. Although 
selfless love is a Christian principle, koinonia is about selfless love that goes both 
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directions. Actions carried out that demonstrate these two marks were thought to be 
normative for Jesus and Paul.21 By glancing at the way local churches do ministry, one 
must wonder if these are the marks that are communicated to the young. 
The Shemá: Deuteronomy 6:4-9, 20-25
It is no question that many assume that parents are the sole caregivers and 
spiritual nurturers in the lives of children and youth. Those in the local church then 
“support” the teaching that “should be” taking place in the home. This phenomenon of 
parents being the sole care-givers of their children is seen in eighteenth century New 
England:
Within [Puritan] households, male household heads exercised unusual authority 
over family members. They were responsible for leading their household in daily 
prayers and scripture reading, catechizing their children and servants, and 
teaching household members to read so that they might study the Bible and learn 
the “Good lawes of the Colony.”22 
In his evaluation of Deuteronomy 6:4-9, C. Ellis Nelson makes the assumption 
that this passage is a guide specifically for parents. “The Shemá is probably the best brief, 
practical guide parents have for communicating the faith to our children.”23 Although he 
references other Christian adults in the formation of spirituality in children, he 
communicates that the process of spiritual formation comes first through families and 
finds its end in church programming. “Through adults in the congregation, especially 
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parents, the Christian faith is communicated to children first in their families and later in 
Sunday School, youth groups, and other church-related activities.”24 
Obviously, parents are the first tier influencers in the lives of their children. 
Parents certainly have an impact on faith development of their children but, the directive 
given in this specific passage is much broader. The command given in Deuteronomy 
6:4-9 is given to shape the whole community. Dennis Bratcher says, “Deuteronomy is not 
a book of laws; it is a book of the heart, instruction (Heb: torah) in how to live 
intentionally as God's people25 in response to His love and mercy (e.g., 4:29, 6:4, 32-40, 
11:1).”26 Here it is understood that the emphasis is placed on the understanding that 
God’s people are not segregated one from another. They are to respond to God’s 
directives together.27 It is common for current models of ministry to separate the people 
of the local congregation into age categories or affinity groups. This is inappropriate 
theologically. Individuals are invited to live in community and, “though the nuclear 
family is central to this process, it is the entire extended family of God’s people who are 
commanded to take responsibility for naturally and repeatedly passing on the faith to the 
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next generation.”28 Church, the whole of God’s people, is a family by which the story is 
passed to the next generation.
In some instances, the opposite takes place and parents leave the spiritual nurture 
in the hands of the local church only. There are instances when parents assume that good 
Christian education, faith development, and spiritual care belongs to the local church, and 
responsibility is given over to the “paid professionals” to do this work. It is important to 
realize that this covenant of care must be extended on both sides. Both parents and 
churches are unfaithful when one side pushes the responsibility over onto the other side.  
Obviously, the emphasis needs to be on a shared responsibility by people who live with 
and for young people. This is mutual love and mutual responsibility. There must be a 
partnership that takes place between parents of young people and the faith community in 
which they live. In a sense, the Church must extend a covenant to parents and vice versa 
as this reflects the action of God Himself. This covenantal partnership is absolutely 
necessary because of the fact that it is in community, or relationship with people who are 
mature, that children and youth are properly discipled and receive care. “It is clear that 
young people grow to maturity in general and to maturity in Christ in particular by being 
around those people who have such maturity themselves.”29 
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A Doctrine of Salvation (Soteriology)30
One can see by taking a look at spirituality in the Old Testament, the spirituality 
in the life of Jesus, and the spirituality found in the Spirit that the reality of Shalom 
comes first in the love relationship that God has for humanity. Secondly, Shalom is 
revealed through the redeeming work of Jesus Christ, and, finally, through the freedom 
that the Spirit gives. It is evident that a commitment through love to a community of 
people is essential to Shalom. According to Walter Brueggemann,  
[Shalom] is well-being of a material, physical, historical kind, not idyllic ‘pie in 
the sky,’ but ‘salvation’ in the midst of trees and crops and enemies – in the very 
places where people always have to cope with anxiety, struggle for survival, and 
deal with temptation.31 
At the core of Christian spirituality is relationship, and at the core of sinful nature is 
broken relationship (Gal 5:19-21).
A New Identity
In the garden, the man Adam and the woman Eve were uninhibited by shame 
because they stood in right relationship with God. At that moment, it was an I-Thou 
relationship32 and this man and this woman “were radically ‘free for’ each other.”33 As 
these human beings rebelled, that relationship was destroyed. Shame entered into Adam 
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and Eve, and they discovered that they were naked (Gn 3:7). Spirituality—or a 
connection with the divine—was found in obedience and that “... was the condition for 
maintaining openness.”34 In this disobedience, a separation between God and human 
beings was created. 
The incarnate God, Jesus Christ, became the Mediator between God and humanity  
and as the Mediator did a redemptive work that “... could only be accomplished by this 
unique person.”35 Just as in the beginning, God extended a covenant to humanity. So 
God, in Christ, extends this new covenant (Heb 9:15). The Nicene Creed describes the 
person and the work of Jesus Christ,36 it first addressing who Christ is: the World Made 
Flesh who is one person, the only Son of God, True God. It speaks to the nature of his 
divine Sonship, calls him the Creator and Savior of the preexistent word, that he was a 
servant of God, and that he was truly human. Secondly, it describes how he suffered and 
died for the sins of the world. Finally, it gives hope in that he is the exalted Lord who will 
usher in a new Kingdom.37 When in the midst of broken relationships, selfishness, and 
rebellion, it was Christ who was the soter or mediator that restored humanity and set it on 
a path towards right relationship.38  
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If one understands that the redeeming work of the Mediator brings “once-a-
sinner” into a right relationship with God then the view of that person towards others 
immediately begins to change. In salvation, individuals are restored to “full humanity,” 
are set on a new path, and are given a new way to live. No longer is that individual the 
same person, but rather he or she is a new creation (2 Cor 5:17). Human beings are saved 
into relationship, and as a result they are given a new way of living—a new identity.39 
Saved to Community
As has been discovered, everything essential to “being saved” comes in 
relationships. Freedom is found in relationship.40 As the Father, Son, and Holy Spirit 
dance in a perfect rhythm of outpouring love (perichoresis) and relationship is modeled 
in the Trinity, so human beings are invited “into the dance.”41 
And Trinity is a steady call and invitation to participate in the energetically active 
life of God—the image of the dance again. It is the participation in the Trinity 
(God as he has revealed himself to us) that makes things and people particularly 
and distinctively who they are. We are not spectators of God; there is always a 
hand reaching out to pull us into the Trinitarian actions of holy creation, holy 
salvation, and holy community. God is never a nonparticipant in what he does, nor 
are any of us.42  
The Church is to reflect the nature of God, and it is in right doctrine that she 
examines where she is in this regard. Trinitarian theology gives direction in pursuing the 
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answer to the question at hand and proves to align itself with a communal understanding 
of care. Ray S. Anderson gives good insight into how the Church is to reflect the 
relationship demonstrated in the three persons of the Trinity. “As Jesus exists in a 
community of relation with the Father characterized by self-emptying, so does the church 
exist as a community of self-emptying, or kenotic presence in the world.”43 
This kenotic presence demonstrated in the relationship that is seen to exist 
between the Father, Son, and Spirit is to be demonstrated by this community of covenant. 
Because of the Trinity, it can be seen that God is personal and invites people into that 
relationship. Eugene Peterson says, “We are not spectators of God; there is always a hand 
reaching out to pull us into the Trinitarian actions of holy creation, holy salvation, and 
holy community.”44 Central to the relationship of the three persons of the Trinity is love, 
grace, and peace. This is an ultimate reality and is therefore real within the context of the 
covenant community. In this, the Church should not just reflect what God is, but because 
of this ultimate reality of love, grace, and peace (kenosis) that is central to this 
relationship, the Church is invited into this rhythm of self-giving love. It is then necessary 
to understand that, if the moving work of the Spirit exists within this community, the 
love, grace, and peace that are central among the three persons of the Trinity are central 
within this community as well. The encounter cannot be ignored, and the community 
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must respond to that which is offered.45 “There are no non-participants in the Trinity-
revealed life.”46 As care for the young is then considered, love, grace, and peace should 
be extended and meeting the needs of the young should be on the top of the agenda. What 
a marvelous opportunity that the Church has as she has the ability to extend this to a 
specific group which is in the depths of hurt and heartache. For a group of people who 
have been segregated, left out, and demonized, this is the hope of the gospel and it comes 
directly from what is central to Christianity: The Doctrine of the Trinity.
While “religiosity” is isolated and privatized, Christian spirituality is communal at 
its core.47 This leads to a new perspective on others as well. What is realized is that there 
is now “relational responsibility.”48 Jesus himself demonstrated this responsibility and 
told his disciples that the second greatest commandment is to love the neighbor in the 
same way that person loves himself [herself] (Mk 12:31). According to Ray S. Anderson, 
“Because God and the neighbor belong together, repentance toward God that does not 
include repentance toward the neighbor is not authentic.”49 
It is in serving “one another in love” that the reality of being saved to a 
community is revealed. It was not the intent of the creator for the man Adam to be alone 
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(Gn 2:18) so in reflection of the dancing members of the Trinity, human beings are 
invited into this dance as well. This new way of living comes by gathering around a tomb
—an empty tomb.50 The resurrection is a demonstration that new life begins. It begins in 
Jesus and therefore can begin in an individual. “For Jesus (and for Paul interpreting 
Jesus) resurrection is primarily a matter of living in a wondrous creation, embracing a 
salvation history, and then taking our place in a holy community: receive the Holy Spirit 
(Jn 20:22).”51 
In community, human beings are saved from being what they presently are. It is 
through a brother or sister that God moves in the life of an individual and that Christ is 
made known. Dietrich Bonhoffer said, “God has willed that we should seek and find His 
living Word in the witness of a brother, in the mouth of a man. Therefore, the Christian 
needs another Christian who speaks God’s Word to him.”52 
The individual who is saved to community is no longer less than what he or she 
was intended to be, but the whole of the person is made real. Eugene Peterson states, “I 
am not myself by myself.”53 It is within the Christian community that participates in 
divine rhythm with the three dancing persons that Christians discover who they are and 
who they were created to be. Humans find their identities renewed, restored, and are 
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saved into community and set on a path of creation restoration through a vocational call. 
This is why it is stated in one of the earliest creeds of the Christian Church, “I believe in 
the Holy Catholic Church” and should be said to this day with joy and excitement.54 
Where sin brings isolation and brokenness in relationship, a Christian spirituality is one 
that speaks to salvation that is made real, a new identity is given, and it is all done in 
community. “We do not choose to be in this community; by virtue of the resurrection of 
Jesus, this is the company we keep.”55
A Doctrine of Incarnation
A covenant community is understood as one begins to catch a glimpse of the way 
that God acts and moves in the world. This kind of community is to reflect the 
characteristics of that which was seen in the person of Christ. In other words, as Christ 
was set to a specific task, so are those who have found a new identity in him. By being 
saved to community, an individual’s vocational identity is discovered. According to Ray 
S. Anderson, “The incarnation, interpreted by John in the formulation ‘the word became 
flesh,’ is more than an act of moral condescension and obedience; it is an act of self-
emptying, or ‘kenosis.’”56 Therefore, as an “Incarnational community,” the Church is to 
exemplify that self-emptying and give itself away. 
When it comes to young people, one of the ways that the Church lives this out is 
by moving into the places where young people are. As it is common to build ministries 
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and programs that attract young people and bring them in, it is important to understand 
that by the very example seen in Philippians 2, Christ made himself known in the world 
of humans. The role of the Church is to engage young people by being present in their 
lives, offering covenant community, and inviting them into the missional task of the 
church, while at the same time, helping them to explore their own specific vocational 
call. An understanding of the Incarnation causes the Church to reflect this model by going 
to where young people are rather than building ministries and programs that attract them. 
It can be assumed that the community’s involvement in the lives of children extends past 
working in Sunday School classes and counting the noses of youth who come to the mid-
week service. 
Sometimes, in the pursuit of ministering to children and youth in an age specific 
way, a silo effect can happen. Youth and children may be given their own space but 
people of other ages never go to where they are. In her quest to discover what kind of 
impact children have on a congregation, Joyce Ann Mercer spent time working with 
graduate students observing three different Presbyterian churches in the Bay area. It was 
her goal to observe how these churches view children in their congregations. Mercer said 
this about educational programming for children at the First Presbyterian Church in San 
Anselmo:57 
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[Children] move to a new adult teacher’s workshop each week, meaning that there 
is a little opportunity for relational community. Sadly, in spite of the intentionality  
with which many adults greet and speak to children at [First Presbyterian 
Church], when I asked one group of children to do an exercise depicting their 
social networks with adults in the church, the only adults consistently identified 
by name were the associate pastor for children, youth, and families who has a 
strong and public role with them, and me, a researcher who had been following 
them round and paying incredible amounts of attention to them all year.58 
The implications of this should be obvious. If authentic community is not extended to 
children and youth through the continual presence of caring adults as they go to the 
places where these young people live, then care cannot really take place. In the case of 
one of these three churches, many looked down on intentionally inviting these children 
into community. 
One older adult member of the congregation who had a key role in establishing its 
preschool now says he has little to do with the children of this church because he 
has “moved on to other interests, and it’s probably true of about 75% of the adults 
here, that it is possible to be an adult in this church and be completely 
disinterested in its children.” The associate pastor reports that he must “do a lot of 
arm twisting every year” to recruit teachers for children’s Christian education. A 
small number of persons in the congregation report through survey data that they 
feel the congregation puts too much emphasis on children, and views about 
children’s presence in worship are conflicted. Several old adults explicitly 
complain that the presence of children interferes with their ability to hear in 
worship.59
It must be noted that the prejudice against children is also seen in the youth of a 
local church. Many believe that they are doing youth a favor when they give them their 
own pastor or build them their own building, but this is only beneficial as youth are being 
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adopted by the community of faith. Because of the gap that lies between youth and the 
rest of the congregation, the assimilation into the life of the community of faith is more 
difficult than most would believe. 
As Kenda Creasy Dean says:
When youth graduated from the ‘youth group’—the only form of ministry many 
had ever experienced—they effectively graduated from church as well. Those 
who returned to church as adults often found worship an alien experience, a 
distant second to the warmth and intimacy they remembered from the youth 
ministry of their teen years.60
This problem of children and youth lacking deep relationships with caring adults 
is very serious. Orthodoxy, or right doctrine, calls the Church to think past what 
seemingly works on the outside or in the present moment (the above description of 
ministry to children at First Presbyterian Church calls us to think about what the word 
“works” actually means) and to wrestle with the theological issues foundational to 
Christian Orthodoxy.
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CHAPTER 6
FINDING A FOUNDATION: THE KINGDOM TRAJECTORY AND BIBLICAL 
ANTECEDENT  
Biblical Exegesis
Both the Old and New Testaments are laced with metaphors, stories, and ideas 
that are not only applicable to this age group but have the ability to make an impact. In 
regards to vocational identity discovery, because human beings are spiritual beings, it is 
important to consider the biblical text and the kingdom trajectory. One must remember 
that in working through how God impacts an individual or community he or she must 
begin, not with the people being impacted—in this case, adolescents and emerging adults
—but with God. God and what the Church believes about God is the starting point. It was 
St. Anselm of Canterbury that said that theology was “‘faith seeking understanding’ (fides 
quaerens intellectum).’”1 Theological study, scriptural exegesis, and church history give 
insight into how God has interacted with different sorts of people, with all kinds of 
114
1 Barbara E. Bowe, Biblical Foundations of Spirituality: Touching a Finger to the Flame (Lanham, 
MD: Rowman and Littlefield Publishers, 2003), 15.
challenges, through all walks of life. Therefore, one must begin with a right way of 
thinking about the nature and character of God (orthodoxy: right doctrine).
Christian Spirituality
Unlike a gnostic approach to spirituality, Christian spirituality has to do with real 
life.2 It is holistic. It is about faith and bodies, it is about eating and drinking and work. It 
is about life-together and stewardship. Throughout history, people have sought to connect 
with the spiritual, and the mysteries of the unseen have always created curiosity. As 
Eugene Peterson says, 
In our time “spirituality” has become a major business for entrepreneurs, a 
recreational sport for the bored, and for others, whether many or few (it is difficult 
 to discern), a serious and disciplined commitment to live deeply and fully in 
 relation to God.3 
Alister E. McGrath defines spirituality in this way: “Spirituality concerns the quest for a 
fulfilled and authentic religious life, involving the bringing together of the ideas 
distinctive of that religion and the whole experience of living on the basis of and within 
the scope of that religion.”4 What is essential to spirituality is that people go through a 
process of seeking in order that the spiritual realities they discover might have an impact 
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on their everyday life. It is necessary to understand that this is not the case for Christian 
spirituality. In Christian spirituality there is something more specific than the 
“spirituality” which leads human beings to do the seeking.5 It is within the context of 
appropriate theological reflection that Christian spirituality needs to be evaluated and 
examined.6 “Theology, then, rightly understood … has a positive relation to spirituality.”7
Christian spirituality is unique in that it is surrounds the life, death, and 
resurrection of the person of Jesus Christ.  Through the incarnate Son of God, that which 
is to be known about God has been revealed (Jn 1:1-1; Col 1:15). In his book, Images of 
Holiness, Philip F. Sheldrake says that spirituality is “… theology on two feet.”8 In other 
words, spirituality is not just something that exists in the cosmos but rather is real, 
tangible, and present. Thomas C. Oden says, “In him the fitting and true relation between 
God and humanity is alleged to be knowable.”9 If one would assume that Christian 
spirituality is parallel to other forms of spirituality, then that person would be greatly 
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mistaken; for it is God in Christ who through the Holy Spirit is actively doing the seeking 
(Lk 19:10). 
According to McGrath, the popular term “spirituality” is derived from the Hebrew 
word, ruach, which means spirit, breath, or wind.10 In Christian theology, it is the Holy 
Spirit, the third person of the Triune God, who is the “ruach” or “pnuema” and who is the 
breath or the giver of life. This is demonstrated in Genesis 2:7 when it was the breath 
(ruach) that was breathed into the nostrils of the first human being. In Ezekiel 37, it was 
the spirit (or the ruach) that gave life to that which was lifeless and raised dry bones. In 
Acts 2:2 it was a blowing of a mighty rushing wind (Hebrew: ruach; Greek: pneuma) that  
filled the room where the believers were and gave them the power to proclaim the name 
of Christ (Acts 1:8). This work of the ruach is demonstrated throughout all of scripture. 
Spirituality in the Old Testament
In Genesis 12, it is the LORD who seeks out the man Abram and gives him this 
blessing: 
  I will make you into a great nation,
 and I will bless you;
  I will make your name great,
 and you will be a blessing.
  I will bless those who bless you,
 and whoever curses you I will curse;
  and all the peoples on earth
 will be blessed through you (Gn 12:1-3).
Early on in Scripture, it is communicated that the LORD is a seeking God, and this 
God has a certain plan in regards to His people. Thus, it can be seen that spirituality in the 
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Old Testament came not through human effort but by God choosing a specific people. 
However, there is a call to respond in some way to this God. “I will be your God and you 
will be my people (Lev 26:12).” As a result of the mercy and grace of this seeking God, 
the law of Moses was given to this people which was to provide a boundary, and, within 
this framework, the people were graced with right ways of living. The Psalmist described 
it this way: “Oh, how I love your law! I meditate on it all day long (Ps 119:97).” The law, 
also referred to as the Torah, was to be celebrated and was read by the community with 
great joy. It told of God’s faithfulness, His present work, and gave hope to humanity. 
Spirituality in the Old Testament is found in the covenant between the divine and 
humanity. In it God does all of the work by offering a new way of living. By living the 
way of shalom, people are set free, no longer prisoners who are manipulated or 
controlled. The way of shalom is a way of liberation and not of slavery. In shalom, people 
experience the reality of Jubilee. This spirituality is not found simply in an individual 
relationship to the divine (God did not say, “I will be your God and you will be my 
person”), but it happens best as people share together in community (“You will be my 
people”).11 By living the way of shalom, security and prosperity is not only offered to 
individuals but is granted to the whole community.12 According to Walter Brueggemann: 
The central vision of world history in the Bible is that all of creation is one, every 
creature in community with every other, living in harmony and security toward 
the joy and well-being of every other creature. In the community of faith in Israel, 
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this vision is expressed in the affirmation that Abraham is the father of all Israel 
and every person is his child (see Gn 15:5; Is 41:8; 51:2).13
In the book of Exodus, the Lord hears the cries of the people as they suffer under 
the oppressed rule of Egypt. Under the Egyptian rule, God’s people were slaves used to 
make bricks. The brickyard was a place of suffering where much was demanded. It was a 
place of coercion and profit.14 In this place, there was no freedom. These people were 
obligated to work for a foreign king who had not a care for them. The work was hard and 
the abuse was great. Then, in the midst of all of this, the Lord heard their cries and began 
to make ways for shalom to become a reality. In the midst of suffering and aching, in the 
midst of abuse and heartache, while a master is in the middle of beating a slave the voice 
is heard, “Let my people go! (Ex 5:1).”
In the Exodus narrative, it is the Lord who delivers the people from the hand of 
Pharaoh. As the people move through the desert under the pursuit of the Egyptian army 
the ruach, or the wind, blew over the sea and turned it into dry land so that the people of 
God could safely get across. For the first time, the people of God experienced freedom, 
they experienced a new way of living, and they experience shalom. 
Some insist that this narrative is the central theme of Scripture.15 This text 
demonstrates that God is a God of freedom who longs to provide a new way of living for 
people. Shalom is presented as a present hope, and this God acts consistently throughout 
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the Old Testament narrative. The way of shalom is offered while people suffer under the 
rule of oppressive kings in Israel and Judah. Shalom is offered to those who have fallen 
during the Assyrian and Babylonian Exiles. Shalom is offered and can be seen in 
passages such as Isaiah 40-55 and throughout the Minor Prophets. Essentially, Old 
Testament spirituality is the way of shalom.
The Spirituality of Jesus
Few stories can match the excitement and the drama of the account of the 
Children of Israel who are delivered from the hand of Pharaoh. This great work of God 
introduces a new word to the people. “That day the LORD saved Israel from the hands of 
the Egyptians, and Israel saw the Egyptians lying dead on the shore (Ex 14:30).” This 
new word referring to the action of God is “... hoshia‘ (associated with the proper name, 
yehoshua‘, ‘Joshua,’ in Aramaic, yeshua‘, ‘Jesus’), meaning ‘deliver, save.’ The noun is 
yesha‘, or yeshu‘ah, ‘deliverance, salvation.’16 It was at this point that the people referred 
to the Lord as “... the God who has become my salvation.”17
One might argue that Luke told the story of Mary’s encounter with Gabrielle to 
match the familiar story of the Exodus. A Jewish person hearing this story would 
immediately make the connection between the two narratives. In Luke 1, Mary 
encounters the angel Gabriel and is told that she has been hand picked by God. By the 
work of the Holy Spirit, she would conceive and give birth to a son. According to the 
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text, the angel gave her specific instructions: “You are to call him Jesus (Lk 1:31).”18 At 
the very core, this babe is given the name “Jesus” or “Yahweh saves.”19 Greater things 
are intended for this baby than what would normally be assumed. “There are subtle hints 
that Luke considers this meaning to be of significance.”20
It was through Christ that, “God’s promise to David would be fulfilled” and 
salvation would come to the world.21 According to George Eldon Ladd, “He is not only 
the Messiah; he is the Messiah who is also the Son of God. He is the Messiah in the sense 
that he fulfills the Old Testament hope of a coming deliverer.”22 Essentially, Luke was 
stating that in Jesus, who was from the line of David, God would deliver the world. 
Theologically, what is deeper and is to be understood was that Jesus was not simply a 
vessel that God would move through but rather Jesus—yeshu’ah—is “the Lord who has 
become my salvation!”
It is in the person of Jesus Christ that the new way of living, shalom, was, is, and 
will be fulfilled. The very foundation of Christian theology is that the freedom needed 
comes in the Incarnate God—Jesus Christ. Hebrews 1:1-3 states:
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Long ago God spoke to our ancestors in many and various ways by the prophets, 
but in these last days he has spoken to us by a Son, whom he appointed heir of all 
things, through whom he also created the world. He is the reflection God’s glory 
and the exact imprint of God’s very being.
Through the incarnate God, human beings have direction and “guidelines for our spiritual 
journey.”23
What is surprising is that this Jesus—the Lord who saves—did not conquer 
injustice in the world by wielding power and strength but by “... making himself nothing, 
taking on the very nature of a servant (Phil 2:7a).” Rather than aligning himself with the 
political rulers and agendas of the day, he talked about the ushering in of a new 
Kingdom.24 In this new Kingdom, peace did not come through victory, but rather peace 
was demonstrated in carrying out marks like acceptance, compassion, passion, 
encouragement, forgiveness, generosity, accountability, and purity. 
Jesus did not align himself with political rulers and agendas; the way of Jesus was 
that of servanthood. In that day and time, in order to influence people and to lead, 
individuals made an effort to advance politically.25 The paradox that came in the message 
of Jesus was that, by following him in the midst of suffering,26 there was an 
eschatological hope. 27 What was found in this hope was “... deliverance from mortality, 
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and perfected fellowship with God … that has been broken by sin.”28 According to Ladd, 
this mission “... has a present as well as a future dimension. He sought sinners not only to 
save them from future doom but to bring them into a present salvation.”29 
In Jesus, the essence of spirituality is found when human beings begin to “see” 
that, “Jesus’ power [to save] is a power revealed in weakness, that discipleship entails 
costs, and that true greatness is found only in those who become servants of all.”30 Jesus 
did not just call people to this way of servanthood, but he modeled this himself. This way 
of Jesus, a life of servanthood and sacrifice, was a new way of living. It was the 
fulfillment and reality of shalom. 
Freedom in the Spirit 
Shalom is a New Testament concept as well as an Old Testament idea.  For those 
found in Christ, shalom is both a present and future hope. In the New Covenant that is 
extended through Christ, that future hope is fulfilled and becomes a present reality. In the 
Epistle to the Galatians, St. Paul speaks to the churches in the area of Galatia. These 
churches, that are made up of mainly Gentile believers, have received a message. 
Because of the life, death, and resurrection of Jesus Christ, they are now sons and 
daughters of God (Gal 3:26-4:7). Until this time, people identified themselves with God 
through following the law. In Galatians 5, “aggravators” with an alternative agenda were 
spreading the message that the fulfillment of God’s law came in the sacred act of 
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circumcision. This ancient act was a physical sign of who belonged to God and who did 
not. Although the Torah was to be cherished, it became a yoke of slavery (Gal 5:1). For 
some, this was the connection that was made between the divine and humanity. 
Paul is strong in reminding the Galatian church that their identity is not found in 
obedience to the law but is made secure in Christ. In other words, a new idea of 
“spirituality” is being presented. This is the new idea: in the Spirit there is freedom, and 
no longer are the Galatians held back by an old paradigm of rituals, rules and legalities 
(Gal 5:1). Falling into the trap of the “agitators” the people to whom this letter was 
written were yielding to the old paradigm of spirituality and embracing slavery once 
again (Gal 4:8-9).31 According to L. Harold De Wolf:
If one was to be a good Jew, then he must go on from circumcision to exclusive 
use of kosher food, eating only with other Jews, and keeping all other Jewish 
laws, including strict observance of the various festival days and the complex 
demands of legal Sabbath-keeping. The Galatian’s freedom was in danger.32
Rather than finding themselves free through walking in the Spirit (Gal 5:16), 
“spirituality” was achieved by obedience to the law, and in this, Paul warns of the 
destruction that takes place when true spirituality does not come in walking with this 
Spirit (Gal 5:19-21). 
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What is unique to this kind of freedom described by Paul is that he does not 
conclude that in the Spirit one is simply free from damnation. Nor is one free from 
obligation or duty. This is not freedom spoken of in the United States’ Declaration of 
Independence that states that each individual has the right to “life, liberty, and the pursuit 
of happiness.”33 Instead, a person who finds freedom in the Spirit finds that he or she is 
able to “serve one another humbly in love” (Gal 5:13). In his book, A Treatise on 
Christian Liberty, Martin Luther stated, “A Christian is a perfectly free lord of all, subject  
to none” and at the same time, “A Christian is a perfectly dutiful servant of all, subject to 
all.”34 Through love, by being set free by the Holy Spirit, a person chooses to be 
obligated to others. There is a social dimension to this spirituality. For Paul, “Life in the 
Spirit is fundamentally and always life together in the Spirit.”35 Christian spirituality is 
not limited to the individual relationship that takes place between the human and the 
divine, but it is significant only in that the impact of the divine on people causes selfless 
love to take place between humans. This form of spirituality is “others-centered” and 
demonstrates that true freedom comes in yielding to the Spirit and serving one another in 
love. As a result of experiencing this freedom, Paul states that fruit is produced (Gal 
5:22-23). This fruit is an outgrowth of the freedom found in the Spirit. In John 15, Jesus 
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demonstrated this by his gift of sacrifice to the world. The call to bear fruit by being his 
disciples is made plain by John the beloved. 
As the Father has loved me, so have I loved you. Now remain in my love… My 
command is this: Love each other as I have loved you… You did not choose me, 
but I chose you and appointed you so that you might go and bear fruit—fruit that 
will last… (Jn 15:9, 12, 16b)36
In the Epistle to the Galatians, Paul shamelessly calls the people to return back to 
that message which was first given to them. What was demonstrated in the life of Jesus 
himself can be and should be the spirituality of the followers of Jesus: a life (given by the 
Spirit) that is a freedom (also given by the Spirit) to serve one another in love so that fruit 
(which is also of the Spirit) can be produced. This is the relational aspect to Christian 
spirituality, and it is played out in real-time. 
Biblical Antecedent - A Biblical Vision
Isaiah 11:6-9 is a beautiful metaphor of what the Kingdom of God might look like 
and provides description of what the future in that Kingdom holds. In the passage, peace, 
harmony, and acceptance are all central. If George Eldon Ladd is correct when he 
describes the “already but not yet,” the ushering in of the Kingdom is not only a future 
hope but a present reality.37 Therefore, those who are found in Christ and are “called out” 
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The wolf will live with the lamb,
 the leopard will lie down with the goat,
the calf and the lion and the yearling
  together;
 and a little child will lead them.
The cow will feed with the bear,
 their young will lie down together,
 and the lion will eat straw like the ox.
 The infant will play near the hole of the 
   cobra,
  and the young child put his hand into 
   the viper’s nest.
 They will neither harm nor destroy
  on all my holy mountain,
 for the earth will be full of the knowledge 
   of the Lord
  as the waters cover the sea.
 This vision of Lion/Lamb community found in chapter 1 is the stated vision of 
BFC. The writer communicates an eschatological hope as the Kingdom of God is ushered 
in under the future Davidic King. In this Kingdom, there are no predators and there is no 
risk of harm coming to any who are within it.38 This utopian ideal comes from what was a 
famous Sumerian myth called Enki and Ninhursag and was used by the author to describe 
what would be a redemptive move on God’s behalf towards the suffering people.39 This 
myth would have been recognized immediately by those who first heard it. To these, it 
would be a message of good news.40 There will be a day when the “branch from Jesse” 
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will bring justice to those who need it most. This communicates to readers a deep 
understanding about God’s character. This God of Isaiah has a plan of care for those who 
need it. In the twenty-first century, this metaphor is good news, and it is especially good 






 THE PENTAGON TEMPLATE OF THEOLOGICAL DISCERNMENT
Youth Ministry at Bethany First Church of the Nazarene
Although there has been a commitment to the young at BFC, there has been 
considerable change since the founding of BFC. Opinions vary regarding the best ways to 
express this commitment. In 2005, under the leadership of David Busic, a new vision was 
set before the people of this church. This vision was that of a Lion/Lamb Community 
based on Isaiah 11:1-11. This new vision has been a bit different from the building for 
growth ideal. For practical theologians, such as pastors and the people of the church, the 
goal is to work towards the ultimate end—this end is telos. Therefore, within the context 
of a local church, leadership must be asking, “What is the ultimate goal that we should be 
moving towards?” For BFC, Lion/Lamb Community is the ultimate end, or the hope of 
the ultimate reality (telos), and this kind of community is to exemplify these specific 
marks: acceptance, compassion, passion, forgiveness, encouragement, hospitality, and 
accountability.1  Many were realizing that the programs established were not directing the 
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people towards Lion/Lamb Community, and the desire to minister more effectively 
became urgent. 
Frankly stated, everything a minister, church, or organization does either moves 
people towards telos or it does not. According to Chap Clark, anything a church does is 
poiesis but only that which a minister does (poiesis) that leads to telos is praxis.2 Ray 
Anderson considers praxis as, “Linking truth to action.”3 This understanding calls the 
leadership to ask the question: “In this ministry environment and in this context, are we 
doing praxis (moving towards telos) or simply poiesis?”
Both the church board and the church staff at BFC began to recognize that the 
method of spiritual formation and discipleship was not the most effective; it was simply 
poiesis. In fact, the model of ministry that was set many years ago—a “build it and they 
will come” philosophy—was the perfect image of the attractional church model.4 It 
quickly became the assumption that, “The church bids people to come and hear the 
gospel in the holy confines of the church and its community.”5 Although most programs 
were well resourced and well supported, the lack of depth in calling individuals towards 
Lion/Lamb Community set the church into a conversation regarding how evangelism, 
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Theological Seminary: Atlanta, GA, November 2009). 
3 Truth in this case is the ultimate goal or telos. Ray Sherman Anderson, Spiritual Caregiving as a 
Secular Sacrament: A Practical Theology for Professional Caregivers (New York, NY: J. Kingsley 
Publishers, 2003), 18.
4 Michael Frost and Alan Hirsch, The Shaping of Things to Come: Innovation and Mission for the 
21st Century Church (Peabody, MA: Hendrickson Publishers, 2003), 41.
5 Ibid.
discipleship, and holistic ministry actually happens. As a result, the BFC Quad was 
developed and was adopted as the primary model for ministry and discipleship. 
Theoretically, this method should have an impact on individuals as vocation identity 
discovery is part of discipleship. This is the method used among all age groups but will 
be assessed within the confines of youth ministries.
The Model of Ministry – The BFC Quad6
Much like Saddleback Church’s Purpose Driven model for ministry 7 or North 
Point Community Church’s “home” model for ministry,8 the model for ministry at BFC is 
the Quad. According to the website:
The BFC Quad represents four aspects of Christian living that we believe are 
 necessary to be a balanced and thriving follower of Jesus. The Quad is a clear 
 plan for discipleship. The Quad helps us stay focused as a church and as 
 individuals on what is important. Through The Quad, BFC  focuses their effort          
	   —and individuals focus their lives for maximum effectiveness for bearing fruit 
 and growing in Christ.9
There are four aspects to the Quad that the church encourages individuals to have: 
Worship, Grow, Serve, and Share. Below (figure 1.1) is the model used in the current 
church publications and on the website:
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Figure 1.1. The BFC Quad.
In the introductory messages presenting this new model of ministry to the church, 
the Quad is described using a metaphor of a car.10 Each of these four aspects is like the 
wheels on a car. It is at the point when one of the wheels is non-functioning that the car is 
unable to run efficiently or run at all. The comparison is made that if one of these areas is 
not functioning, then a person’s spiritual life is unable to run efficiently if at all. 11 
 Currently, leadership at BFC is divided according to the Quad into separate teams, 
budgets are divided according to the Quad, and visitors are introduced to the church by 
participating in a class called “Connecting with BFC,” where they are introduced to 
curriculum that is designed around the Quad. Finally, program strategy is designed 
around the Quad. Therefore, an explanation must be made as to how programs are 
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determined and how they contribute to personal spiritual growth using the language of 
the Quad. The desire is that this model be a clear and effective way to do holistic 
ministry. In other words, the Quad is designed to be a method of good praxis. At this 
point, it is still uncertain whether it actually is. 
       Since this model of ministry was developed within the last few years, it is 
important that analysis and evaluation of the Quad be done. Without covering the whole 
of the programmatic layout in every area of ministry at BFC, it is important to note the 
impact of the Quad on the youth ministry. The first section of the Quad is Worship. 
“Worship has both a personal and a community dimension. We are called to worship with 
other people in Christian community, and also in our time alone with God.”12 Worship is 
then split into two categories: communal worship and personal worship. Communal 
worship is the gathering of the people on a regular basis. “Not to us, O LORD, not to us 
but to your name be the glory, because of your love and faithfulness” (Ps 115:1). 
According to Michael Frost and Alan Hirsch, “There is virtually nothing in human 
existence or culture that cannot be redeemed and made into worship, including action.”13 
Although this is true, helping people understand this has to be intentional. For teenagers 
at BFC, the regular Wednesday night (large group) worship service is the attempt.
 Worship is a spiritual discipline and when considering vocational identity 
discovery, it is in the liturgy of a worship service where identity is shaped and discovered. 
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This is also true when one considers the Christian calendar. For instance, one can see that 
the order of Christian holidays is actually a metanarrative of the Christian community.14  
  Currently, the larger group gathering, which is committed to theological accuracy 
as it faithfully follows the four-fold pattern of worship (gathering, learning, responding, 
sending),15 would fit within the framework of this first section of the Quad. This service 
is designed around and for teenagers and their developmental needs. It would be 
appropriate to say that teenagers would be encouraged to meet together in worship on a 
regular basis and thus, encouraged to engage God by participating in corporate worship. 
At the same time that individuals are encouraged to participate in worship corporately, 
they are also encouraged to participate in worship personally. Personal worship refers to 
those things that are regarded as spiritual disciplines and attempts are made to teach 
teenagers how to incorporate these disciplines into their lives. This is done through 
regular teaching and preaching during the Wednesday night worship service and in 
Sunday School. Certain times during the year emphasize the disciplines, and this 
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15 Robert E. Webber, Worship Old and New: A Biblical, Historical, and Practical Introduction 
(Grand Rapids, MI: Zondervan Publishing House, 1994), 153-194. 
emphasis is intentional.16 Scripture reading and memorization, prayer, and fasting are just 
a few of the disciplines taught. Pastoral leadership at BFC recognizes that, at the same 
time, these things are tools for connecting with the divine, they are not ends in 
themselves. Their opinion of the disciplines align with what Dallas Willard says: 
Yet when we look closely and continually at Jesus, we do not lose sight of this 
one fundamental, crucial point—the activities constituting the disciplines have no 
value in themselves. The aim and substance of spiritual life is not fasting, prayer, 
hymn, singing, frugal living, and so forth. Rather, it is the effective and full 
enjoyment of active love of God and humankind in all the daily round of normal 
existence where we are placed.17
The second section of the Quad is Grow. It is the philosophy of BFC that a 
growing Christian needs to apply certain disciplines to grow in faith. Therefore, resources 
are given for learning opportunities to take place. In the youth ministry at BFC, this 
comes through Sunday School (learn) and small groups (apply). From a philosophical 
standpoint, the principle behind Grow is deep and rich. “Learning, growing and bearing 
fruit in our relationship with Christ is called discipleship. Fruit is produced in our life 
because we apply what we learn. As we grow in Christ there are changes in us and also in 
those our lives touch.”18 
In terms of the practical follow through, it is revealed through programmatic 
implementation. Currently, youth ministry has a traditional Sunday School program set 
up according to age classes. Each class has two teachers who work a specific curriculum, 
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York, NY: HarperCollins, 1988), 138.
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usually based on the Word Action Curriculum which is designed by our denomination for 
adolescents.19 This is the primary mode of education. At the same time, each class has 
class sponsors who organize events and programming for their class. On Sunday 
evenings, teenagers meet in same-sex small groups in homes and have an adult leader 
that meets with each group. Curriculum for small groups is based on the current series on 
Wednesday evenings. By participating in small groups, it is assumed that teenagers are 
connecting with a caring adult and have an opportunity to develop healthy peer 
relationships.
The third “wheel of the car” is Serve. Considering that every person has specific 
gifts to bring, teenagers are encouraged to get involved by exhibiting these gifts and 
serving the local church in some capacity. This is done by finding their passion and 
giving themselves to it (passion).20 At the same time, since works of justice are central to 
the life of holiness, which is central to our tradition, individuals are encouraged to give 
themselves to the work of justice and mercy in their world (compassion).21 
In the youth ministry at BFC, programmed events provide ways in which 
teenagers can be involved in works of justice and mercy. From local ministry 
opportunities that are a part of the overall work of the church to regular mission trip 
opportunities, emphasis is placed on these kinds of acts in the world (compassion). 
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20 Bill Hybels, The Volunteer Revolution: Unleashing the Power of Everybody (Grand Rapids, MI: 
Zondervan, 2004).
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Currently, BFC is training high school students to prepare for ministry in Swaziland by 
participating on Global Outreach Teams (GO Teams). There they will work on 
construction projects, serve on the HIV/AIDS task force, and run sports camps. BFC 
serves the young by equipping the young to serve. At the same time, students have 
opportunity to serve within the church in a variety of ways. Showing their passion in 
orchestra, leading children’s groups, or playing in the worship band are just a few ways in 
which teenagers are encouraged to express their gifts (passion).
Finally, the church remains committed to its original identity as Share is 
considered the “fourth wheel” of the car. According to the website: “Invest yourself in the 
lives of unbelieving friends and look for opportunities to share the love of Christ with 
them. We call it ‘invest and invite.’”22 This commitment to evangelism was at the 
beginning of the church’s history, and it holds true today. The standing principle behind 
“invest and invite” is such that it allows teenagers to live out their faith by demonstrating 
the way of holy living through love and service toward others (invest). In this, an 
opportunity may present itself that allows this individual to share the love of Christ with 
another and have a place (or program) that is comfortable for them to attend (invite). For 
the youth ministry at BFC, the “entry point” would probably be the Wednesday evening 
worship service or an event that is non-threatening. Within the framework of youth 
ministry, teenagers are encouraged to live out before others what it means to follow 
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Christ in order that together they may, “Change lives one at a time through authentic 
Christian community.”23 
Since the development of the Quad in 2007, many feel that it presents a simpler 
way of discipleship and a better method of caring for the needs of the people. In terms of 
evaluating whether this model actually does so, analysis has not been done to determine 
if the model and method of ministry is good praxis or simply poiesis. Theoretically, the 
Quad should be the accurate attempt to move toward the reality of a Lion/Lamb 
Community (telos). What lies in question is if that is really the case. 
The Pentagon Template of Theological Analysis and Discernment
No ministry or program can be implemented and carried out without responsibly 
evaluating whether or not it moves the organization, ministry, or business, towards the 
ultimate goal, or telos. In the case of BFC and the youth ministry at this local church, an 
in depth analysis and evaluation must take place. In this section, this author will attempt 
to do such an evaluation. Using the Pentagon Template of Theological Analysis and 
Discernment (see figure 1.2), developed by doctoral students at Fuller Theological 
Seminary in February 2010, this method of evaluation considers five different points: 
first, Clarity/Intentionality of Purpose, second, Theological Appropriateness, third, 
Psychosocial Realities, fourth, Cultural and Environmental Realities, and fifth, 
Effectiveness of Programmatic Structure. In using this method to evaluate the Quad as it 
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pertains to youth ministry, indirectly, it evaluates how the Quad as a model of ministry 
applies to the larger church as well.
Figure 1.2. The Pentagon Template of Theological Analysis and Discernment 
As this specific template is not a mathematical tool for statistical analysis, it does 
give opportunity to evaluate philosophical principles. In working with a template of this 
kind, consulting with and critiquing a philosophy of practical ministry, this template is 
appropriate. This template provides a structure in order to determine good praxis (see 
figure 1.3). As each area is critiqued, a symbol is placed on the bar under its heading. The 
closer the symbol is placed to the center, the more philosophically accurate that area is 
determined to be. For example, if the youth ministry of BFC is holding closely to a 
valued doctrine of the church such as the Doctrine of Entire Sanctification and is seen to 
be holistically accurate theologically (orthodox) then a symbol will be placed as such:
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Figure 1.3. The Pentagon Template of Theological Analysis and Discernment Positive Evaluation
On the other hand, if the youth ministry is found never to consider psychosocial 
issues regarding a specific age group and programs built around this age group that are 
developmentally inappropriate, then the symbol will be placed as such (see figure 1.4):
Figure 1.4. The Pentagon Template of Theological Analysis and Discernment Negative Evaluation
After analyzing all five of the different areas, philosophical accuracy is 
determined. As a result, praxis is determined (according to this specific template) by the 
shape of the pentagon after the evaluation, thus looking like this (see figure 1.5):
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Figure 1.5. The Pentagon Template of Theological Analysis and Discernment Accurate Evaluation
By considering the current context of this specific denomination, the church, and the 
local youth ministry, and by using this template to evaluate the current ministry 
programming, appropriate adjustments can be made so that a more accurate practice 
(praxis) can take place. 
Clarity and Intentionality of Purpose
To determine if an appropriate praxis is taking place, one must ask two important 
questions in evaluating the clarity and intentionality of purpose. First, to what extent does 
the leadership articulate their purpose? On most church publications, including the 
website, brochures, and signs throughout the building, the four elements of the Quad are 
explicitly seen. New visitors and guests find that they are taught the four sections of the 
Quad during a six-week introductory class describing how they might connect with the 
church. 
In the case of youth ministries, nothing in any of these areas demonstrates that the 
Quad is the model for ministry. Although there are programs which would seem to 
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implicitly follow the Quad, there is nothing that explicitly communicates to teenagers that 
it is important for individuals to participate in these specific programs. “Worship, Grow, 
Serve and Share” is not on any publication. In fact, one of the challenges that youth 
ministry faces is that, by not using the Quad, or any explicit model of ministry, the entry 
points into the youth ministry are varied and the process of spiritual formation may or 
may not be effective. Also, teenagers at BFC do not consistently participate in all 
programs. One might connect in one area but not in another. Although a teenager may 
participate in a small group, he or she may not attend the Wednesday worship service. 
This is problematic since small groups are so dependent on the teaching that takes place 
on Wednesdays. It would also seem problematic as the model is dependent on program 
participation.
While the method is not clear, the vision of the church is. On all publications, the 
purpose of existence is explicit. From retreat forms to calendars that are published, it is 
communicated that the youth ministries at BFC are “part of a Lion/Lamb community.” 
From logos on T-shirts, letter heads, and the website, this phrase can be seen and it is 
used often and in many different venues. 
Secondly, the question must be asked, “To what extent can people understand and 
articulate the purpose?” It can be surmised that, because no explicit communication 
regarding the Quad is used within the context of youth ministry, the people (either the 
teenagers or their family members) most likely do not understand the process. At the 
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same time, the people may be not be familiar with the process, they are familiar with the 
language of the vision and purpose which is that of Lion/Lamb Community.
Working from the intention of the model itself, it would be determined that 
teenagers embody and live out the purpose by evaluating their participation in the youth 
ministry program. Attendance in Sunday School, small groups, and Wednesday night 
worship has been consistent, but, as the youth ministry, like this church, is not growing, it  
would appear that individual teenagers are not sharing their faith. Also, there is no 
process in which gifts are assessed and teenagers are placed in ministry. Although a few 
have developed a relationship with the patients at the AIDS hospice, the majority still 
seem to be lost in service. From a compassionate ministries perspective, regular summer 
mission trips are in place including a trip to Swaziland in Africa. However, outside an 
every year trip, there is not a regular plan to help teenagers develop a life pattern of 
service.
Theological Appropriateness
There several questions to ask when determining theological appropriateness. 
First, to what extent do the method and the purpose align with biblical exegesis? One 
must think through and determine if the vision set before the people is an accurate one. In 
other words, is the vision of the Lion/Lamb Community rooted in Scripture and does it 
have its foundation there? Beginning with Isaiah 11:1-11, one must do faithful work to 
determine if there is an appropriate interpretation of this passage or if biblical eisogesis is 
taking place. The leadership of the church communicates that BFC is a Lion/Lamb 
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Community that exhibits specific marks and, at the same time, is a place of safety, 
inclusion, transformation, and healing. This would seem appropriate as this passage 
communicates a utopian ideal as the Kingdom of God is ushered in under the Future 
Davidic King. In this Kingdom there are no predators and there is no risk of harm coming 
to any who are within it.24 This utopian ideal comes from what was a famous Sumerian 
myth called Enki and Ninhursag and was used by the author to describe what would be a 
redemptive move on God’s behalf towards the suffering people.25 The prophet Isaiah 
delivers this message to those who are poor and oppressed.26 Therefore, a Lion/Lamb 
Community would seem to be an appropriate picture of both the present and the coming 
Kingdom of God.
Second, it is important to ask if the method (the Quad) is an appropriate plan of 
discipleship that is based on scriptural principles. One could argue that the Great 
Commandment leaves room for creativity when attempting to create a plan for 
discipleship as baptism is the only “method” talked about in this passage.27 At the same 
time, discipleship in Scripture seems to take place through an invitation to community 
and sharing life one with another. Examples such as Timothy with Paul, Levi with Jesus, 
and the communities that are seen under John’s leadership seem to indicate that rather 
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than being an individualistic process of discovery, a more effective method needs to be 
implemented. 
Thinking along these lines causes one to answer the second question: “To what 
extent does the Quad align itself with biblical theology?” This author’s criticism would 
be that the Quad lends itself to an individualistic approach of discipleship with the hopes 
that the end result will be individuals living in community with others (Lion/Lamb 
community). It is difficult to understand how an individual process results in individuals 
living in self-sacrificing community. 
Instead, the method should be wrapped up in community from the beginning. In 
the words of Frost and Hirsch, the task of the Church is to engage people within the 
context of human relationships. “The missional-incarnational church then sees itself as 
part of an ongoing process, not as an end in itself.”28 Within the context of BFC, and the 
Church of the Nazarene, this author would be critical of the fact, that through its history, 
the Doctrine of Entire Sanctification has communicated that this work of the Spirit is 
personal and isolated to an individual experience. Rather, even at the very foundation, 
one is sanctified as he or she participates in community. In I Thessalonians 4, Paul is 
speaking to a church, a gathered group of people, who are to covenant with one another 
as it impacts a personal holiness lifestyle. It is his desire that they become sanctified (“I 
urge you, brothers [and sisters]… [1 Thes 4:1, emphasis mine]). This ideal of spiritual 
formation through community has been inherent throughout Christian history. According 
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to Bonhoeffer, it is detrimental for a person to be isolated if discipleship is going to take 
place. 
Let him who is not in community beware of being alone. Into the community you 
were called, the call was not meant for you alone; in the community of the called 
you bear your cross, you struggle, you pray. You are not alone, even in death, and 
on the Last Day you will be only one member of the great congregation of Jesus 
Christ.29 
This is not simply an opinion of Bonhoeffer but is rooted in the very beginning of 
scripture. In Genesis 2, God himself determined that is was isolation that was not good. 
God was displeased with the fact that man was alone (Gn 2:18). There was one 
solitary individual, but he has no oneness because there was no one else with 
whom he could be together in oneness (2:20) … God’s supreme achievement was 
not the creation of a solitary man, but the creation of human community.30 
To invite people into community is to acknowledge their humanity, which was 
realized in the incarnation, and to be an expression of the Holy Trinity. Ray S. Anderson, 
in his book, The Shape of Practical Theology, states that it is only in Christ that people 
are made fully human. “In Jesus Christ, God himself has become the ‘neighbor’ to Adam 
through his own humanity.”31 In the incarnation, God is revealed “in flesh.” In this, there 
is a self-emptying, self-sacrificing love that reveals the character and nature of God. This 
incarnation then becomes the task of the Church.
Because of this reality, “Real humanity, then, is humanity as determination of 
human being by God himself; it is humanity in the form of a being of one with the other, 
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and it is humanity as the covenant partner with God and the other.”32 This encounter with 
Christ comes only in being in community. In this community, the individual is shaped 
more in the image of Jesus himself. “The Christ in his own heart is weaker than the Christ  
in the word of his brother; his own heart is uncertain, his brother’s is sure.”33 
The “invest and invite” portion of the Quad is incarnational at its core but it does 
not lend itself to be a whole community effort. Because of cultural values (i.e. 
individualism) that are inherent in the hearts and minds of people in the twenty-first 
century, it is difficult to understand the Quad from a missional perspective. Especially 
within the context of this specific church that seems to begin programs to which people 
are to be invited, for hundreds of different kinds of people, it is difficult to understand 
“invest and invite” as anything other than an attractional strategy for ministry. The Quad 
has a difficult time revealing the self-emptying and calling for that type of life displayed 
in passages like Philippians 2. Because the attractional method has been in place for so 
long (building for growth), many have the viewpoint discussed by Frost and Hirsch: “The 
church bids people to come and hear the gospel in the holy confines of the church and its 
community.”34
This outpouring of love is demonstrated within the Holy Trinity itself. The Father, 
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Son, and Spirit move in a divine rhythm of outpouring love (perichoresis) and human 
beings are invited into that dance of love.35 Once someone has encountered this 
outpouring love, that person is called to engage in these actions as well. According to 
Eugene Peterson, “We are not spectators of God; there is always a hand reaching out to 
pull us into the Trinitarian actions of holy creation, holy salvation, and holy 
community.”36 This becomes the task of the church and the task of BFC. “As Jesus exists 
in a community of relation with the Father characterized by self-emptying, so does the 
church exist as a community of self-emptying, or kenotic presence in the world.”37 The 
Quad as a method struggles to accurately display theological appropriateness of 
communicating a communal approach which is necessary to move towards telos (Lion/
Lamb Community).
Psychosocial Realities
The third step in evaluating the Quad is to determine how well the method 
considered psychosocial issues and dynamics in youth ministry. The Church must 
remember that at the very core of adolescence is the process working out what it means to 
become an adult. Also, it must be remembered that the spiritual formation of adolescents 
should be approached holistically. This means that not only are they to be cared for 
spiritually (as the Quad attempts to do), but they are also to be nurtured physically, 
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cognitively, and emotionally. At the same time, there are specific relational and family 
dynamics that must be considered within the context of youth ministry and the Quad. 
As was said in chapter 3, during this journey, an adolescent is to be settled on 
three different questions: “Who am I? (Identity), What power do I have? (Autonomy) and 
Where do I fit? (Belonging).”38 It is imperative that a method of discipleship assist in 
helping teenagers ask these questions. “At this time individuals are faced with finding out 
who they are, what they are all about, and where they are going in life.”39
There is no indication that the method of discipleship and spiritual formation (the 
Quad) for the youth ministry at BFC considers the psychosocial issues of adolescents or 
the questions essential to this life stage. If youth ministries are to support adolescents on 
their journeys, then one would think that this would be an issue of top priority. As 
teenagers are looking for safety and security, attempting to engage the process of moving 
towards adulthood, the process itself not only ensures this will be done on their own but 
the process keeps them isolated, forced to figure out spirituality as well. By simply 
programming these values, “Worship, Grow, Serve and Share,” and not considering the 
state in which adolescents live in is irresponsible. Generally speaking “… youth are 
receiving less and less effective guidance from traditional, socializing institutions, such as 
their families or religion.”40 As a result, adolescents have attained a view of religion and 
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spirituality called Moralistic Therapeutic Deism.41 Emerging adults are now more likely 
to “... ‘pick and chose’ their religious beliefs cafeteria style, as evidenced by the fact that 
most people still believe in a god, but they have developed their own ways of showing 
it.”42 
Cultural and Environmental Realities
For an effective process to take place, it is important to consider the pool of 
culture in which teenagers are required to swim. This will allow for specific questions 
such as “To what extent does the Quad consider the metanarrative of the culture?” and 
“To what extent does it consider cultural values?” to be answered. 
First, it must be said that teenagers in the West are growing up in a culture that is 
unlike any other in history. According to Martin Jacques, “Ours … is a world of 
increasing impermanence, transience and ephemerality, where little or nothing is forever, 
and individual gratification is the highest priority.”43 This move towards a more isolated 
and individualistic society has been increasing and it has been realized to the extreme in 
the West. According to John Field: 
It does seem that in western societies at least, patterns of interaction are changing. 
Informalisation of interpersonal relationships, the continuing erosion of habit and 
custom as the basis of human behaviour, the growing division of labour, the 
blurring of boundaries between public and private, and the explosion of new 
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means of communication have drawn attention to the new ways in which social 
order is maintained.44
As was stated earlier in the essay, it was Stewart Cummings-Bond who suggested 
that the more realistic model for most evangelical churches was the one-eared Mickey 
Mouse.45 Youth ministries stood on the side of the church and many churches invested 
millions of dollars to give teenagers “their own space.” Detrimentally, this “ear” stands 
on the side of the church and does not allow for connectivity to take place. As a result, 
there is a lack of social capital needed for personal and spiritual growth to take place and 
a vocational identity to be discovered.46 As a result, teenagers are not known by adults. 
This leaves doubt in the minds of teenagers and a lack of trust is established. This is 
harmful to both the community and the individual because at the heart of social capital is 
trust. “The basis of the community of the Spirit is truth…”47 Truth produces trust which 
produces spiritual capital. 
It has already been determined that the Quad seems to be an individualistic 
approach to spiritual formation and discipleship. Simply stated, it is a reflection of a 
process developed within a modern framework. This is a severe problem as all young 
people, not just teenagers, are marginalized and left without the appropriate guidance 
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needed for success. As a result, young people are being excluded within adult-based 
societies. This in turn, reproduces selfishness, isolationism, and individualism.48 
Seemingly, when communicated as an individualistic approach to spiritual 
formation and discipleship, the Quad, and BFC as the church that the Quad represents, 
contribute to the abandonment of the young. Unless there is holistic paradigm shift, 
poiesis seems to be word of the day. Rather, for praxis to take place, BFC must begin to 
approach discipleship wearing new lenses. For this paradigm shift to take place, all of 
BFC, not just the youth ministry leadership, must begin to rethink what it means to be the 
church. In other words, it must take a deep look and be honest about the poiesis that is 
being carried out. 
Effectiveness of Programmatic Structure
From the early days of the church, the central doctrine of the Church of the 
Nazarene has been the Doctrine of Entire Sanctification. For both the Church of the 
Nazarene and BFC, preaching holy living has been the mode of the disciple-making. 
After considering clarity/intentionality of purpose, theological appropriateness, 
psychosocial realities, cultural and environmental realities, it must be determined if this 
programmatic structure, based on the Quad, is effective. Using this template, marks will 
be given determining each of the five areas.
Within this section three questions must be answered: First, to what extent is the 
current structure an accurate methodology for achieving the stated purpose? Secondly, to 
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what extent is the structure informed theologically, psychologically, and culturally/
environmentally? Finally, to what extent does the program assist in moving people 
towards telos, in this case, Lion/Lamb Community?
To the first question: when considering the current structure in youth ministry at 
BFC, it has already been stated that there is no explicit description of this method on any 
publication and although implicit methods of teaching can be strong, they are only 
strongest when they go hand in hand with explicit methods. In this case, although the 
program follows the Quad with intention (Wednesday evening gatherings equal Worship; 
Sunday School and small groups equal Grow; mission opportunities equal Serve; 
providing safe events equal Share opportunities) the process could be displayed with 
more clarity and intentionality. Not only do people need to see the destination, they also 
need to see the road that takes them there. It could not be determined today if teenagers, 
parents, or volunteers would know or understood that Quad is the road.
Secondly, to what extent is the structure informed theologically, psychosocially, 
culturally/environmentally? On the surface, the process does not take into account these 
issues but within the context of, specifically, youth ministries, the programs are thought 
through with these things in mind. During Wednesday worship, Sunday School, and small 
groups leaders consider issues of abandonment, peer relations, and issues of identity, 
autonomy, and belonging. At the same time, significant theological issues are not 
necessarily considered and are not reflected in the model. Orthodox beliefs such as the 
Doctrine of the Trinity, the Doctrine of the Incarnation, and the Doctrine of Entire 
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Sanctification are not reflected in the Quad even though these are valuable ideals with the 
Church of the Nazarene. Also, Lion/Lamb values are not reflected in the Quad. There is 
certainly a struggle when considering the fact that this is clearly an individualistic method 
of spiritual formation and discipleship where, at the very core of Christian orthodoxy, 
spiritual formation, discipleship, and the work of sanctification are communal. 
The final task calls one to ask, “To what extent does the program assist in moving 
people toward telos?” The method for discipleship at BFC, the Quad, is a method that has 
been in place for several years. Because this is an individualistic process, which is rooted 
in the same cultural metanarrative of the twenty-first century, rather than in a theological 
metanarrative, it must be determined that, without appropriate adjustments, the Quad as a 
method of discipleship is poiesis. Although it leans on biblical principals such as 
“Worship, Grow, Serve, and Share,” the underlying effectiveness is futile. This process 
does not lead toward the ultimate end which is Lion/Lamb Community. In no way does it 
consider the marks of valued doctrines that are so foundational to this specific 
denomination or the Church universal. Rather, this is a spiritual reflection of a specific 
culture.
Leadership of the church and the youth ministry believe that this individual 
vocational identity discovery happens as individuals are cared for, ministered to, and 
discipled in a spiritually formative community. After analyzing the Quad with this tool of 
analysis and discernment, it is determined that this model is less than effective in helping 
people do so. 
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 When considering the history and the context of Bethany First Church of the 
Nazarene, and after evaluating the method of the Quad through the Pentagon Template of 
Theological Analysis and Discernment, it can be concluded that this process is not 
necessarily an appropriate praxis. At the very most, this method gives a language which 
is composed of biblical principles to the congregation but it does not necessarily move 
anyone towards the ultimate goal which is living in Lion/Lamb Community (telos).
This is the report that this author would give to the leadership of the congregation. 
When charting the results, the final template would look like figure 1.6:




 DISCOVERY THROUGH THE DISCIPLINES
 As has been said throughout the essay, spiritual formation and discipleship comes 
in being a participant in a caring community of faith. For both the family and the Church, 
practical application is extremely important. An appropriate theological understanding of 
vocational identity as it is discovered in community is necessary for young people and 
those who work with the young (both parents and those who are faithful members of the 
community of faith). What becomes necessary is that an understanding of who one is as it  
relates to Jesus Christ can only be done inside a specific means of grace: participation in 
the spiritual disciplines. It is through the disciplines that a person can be led and is shaped 
by the Spirit of God. In this chapter, individual disciplines as a means of grace will be 
discussed along with what it means for a family to be a spiritually formative community. 
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Individual Disciplines (age appropriate)
The Church has been faithful to embrace the cultural philosophy of “Rugged 
Individualism” even to the point of speaking of spirituality as a personal experience. 
Many denominations, including the Church of the Nazarene, speak of a “personal 
relationship with Jesus Christ.” However true and right this understanding might be, it is 
problematic when a “personal” spirituality has become “personalized.” The Church, 
without intention, has taught this lesson and it is reflected in those who are attempting to 
cross the street into adulthood.1 
If Jennifer Lynn Tanner is correct in saying that this stage is a time of exploration 
and that commitments are temporary then it would expected that by the time a person 
reaches emerging adulthood he or she lacks a permanent attachment to a faith community 
or a set of doctrinal beliefs. Jeffery Arnett discussed the religiosity of emerging adults in 
his book, Emerging Adults: The Winding Road to from the Late Teens through the 
Twenties. In his study, what is most revealing is an individual approach to faith which is 
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an obvious reflection of Western culture philosophy.2 Even though Christian spirituality is 
essentially about relationship and connectedness to God through Christ and others by the 
work of the Holy Spirit, as it has been said, religion is an isolated and personal subject for 
most emerging adults. 
Most emerging adults are skeptical of religious institutions and to yield to one 
would mean compromising “their individuality.”3 Participation in church is unimportant 
for many emerging adults and most never attend religious services. Only about one-third 
of emerging adults attend religious services once per month.4 According to Wendell 
Loewen, this is because faith in the West is individualistic while salvation (soteriology) is 
relational.5 In fact, faith for the Western Church is seen to be the “opposite of the social 
and cultural, [and] very much as individualistic.”6
Many evangelical churches have concerned themselves with ministering to this 
specific age group and struggle with the lack of commitment to the traditional church 
events.7 There is also a concern with how kids who have been raised in church are leaving 
the church once they reach college, and efforts are made to discover what would keep 
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them attending church. These efforts have come by designing the newest program or 
ministry, and there is real concern when either they do not work or they fold in after a 
short period of time.8 Fear that these young people are exploring other ideas and, in 
essence, are leaving the Christian faith has created dialogue among evangelicals 
everywhere.
This author would argue that exploring other “spiritualities” or religious beliefs 
might not just be the “in vogue” thing to do but might also be psychologically 
appropriate. Because there is a combination of needing to individuate, people should 
expect that explorations occur, even when it comes to religion.9
What becomes important is the understanding of Christian Spirituality in that it is 
all about exploration. As one walks through understandings of spirituality in the Old 
Testament, the spirituality of Jesus, and the freedom found in the Spirit, he or she can see 
that, as the metanarrative unfolds, people find out who they are (Identity), that they are 
valuable and bring something to the table (Autonomy), and that they belong to a people 
and a God greater than they are (Belonging). 
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This discovery takes place over and over again, and it is revealed in ancient 
practices.10 The practices such as silence, Sabbath, solitude, worship, prayer, fasting, and 
play as well as many others reveal newness for people who need it most. It must be 
remembered that Christian Spirituality is only Christian as a person seeks to find God 
revealed in the person of Jesus Christ, and it is spiritual only as one understands that the 
Holy Spirit nurtures and meets the need of a person, assisting him or her in that pursuit.11 
The technical term for this kind of growth is Christian Spiritual Formation and from this 
is a direct connection to vocational identity. At the heart of Christian Spiritual Formation 
is being made into the image and likeness of Christ and to believe that this leads 
anywhere else is a mistake. “To discuss spiritual formation as an end in itself, or as a 
prescription for reducing stress, or as a route to psychological wholeness, is to miss the 
primary point. At the heart of spiritual development is a carefully nurtured relationship 
with God.”12 Therefore, the spiritual practices begin not with the person who is doing the 
practicing but with the God who works through that practice. This has been the case in 
Old Testament spirituality and the Spirituality of Jesus. 
What would be most beneficial for adolescents and emerging adults is to be 
invited into a community which values Christian Spiritual Formation, to be allowed to 
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discover through ancient Christian practices who they are, what they bring to the table, 
and a place of belonging. These ancient practices, done both in private and in community, 
fit like a hand in a glove with the developmental needs of adolescents and emerging 
adults. Their need for separateness yet intimacy, to be independent and at the same time 
both personally and socially responsible, and their need to discover the task that is set 
before them, can be answered in the form of Christian Spiritual Formation through 
participation in the community of faith and individual spiritual disciplines. In developing 
a practical theology of vocational identity, a Christopraxis (Christ centered praxis), 
comes in terms of providing a specific kind of environment that makes it simple for 
young people to be able to participate in opportunities which would lead to a vocational 
discovery.
Church as a Spiritually Formative Community
As a people who have been shaped by a new metanarrative, with a specific 
vocational task, the Church has a significant role to play in the lives of the young as they 
attempt to discover their vocational identity. As the family, whether permeable or nuclear, 
is to reflect the values of the worshipping community, so the Church is to reflect the 
values of the family. In other words, as Sabbath rest, silence, prayer, worship, sacred 
reading, fasting, and other practices. are the disciplines reflected in the faith community, 
there are disciplines that are familial that the Church must reflect. Both the family and the 
church are to cultivate the same kind of environment. It is the task of the family to 
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cultivate a sense of “home” and so should the Church. Practically speaking, the Church, 
as a theological family is to build an environment with the following elements:
BFC is to be a Safe Place
BFC should work hard to make sure that when the young walk in, they make their 
way into a place that is safe. Young people should know that the local church is to be a 
place where they find both physical safety and relational safety. As children and 
adolescents grow and develop, the Church should be the place to ask questions, to think 
through what it means to be a human being who looks to follow Christ in this broken 
world. The following are practical ways for BFC to provide a safe environment for young 
people:
Action Point #1 is to develop policy that protects young people from adults that 
could cause them harm. It is extremely important that those who work in children’s 
ministry, youth ministry, and college ministry and stand in the gap between generations 
recruit and train adults of character and integrity. With the desire to shift away from the 
culture of abandonment, children and youth workers need to be insistent on partnering 
young people up with people who have their best interest at heart. A policy of safety 
would include having adults complete background checks, applications, and guidelines 
for accountability. As a measure of moving young people into community by introducing 
them to caring adults, ongoing revisions of the policy as well as training is a must. It may 
seem that writing a policy and being diligent about specific recruiting eliminates 
adolescents from adult relationships. The key is that although it may eliminate 
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adolescents from some adult relationships, the emphasis is put on encouraging the young 
to be in the right relationships. Just as a family is to present a sense of safety, so, in the 
context of a local church, which is an organization, an established policy of safety gives 
young people the security that they need.
Action Point #2 is to, develop an ethos of community by eliminating things that 
will break it down within children, youth, and college ministries. First, the lack of 
koinonia is detrimental to the Church, and caring adults should stand against certain 
things that would contribute to this breakdown. For instance, on most youth ministry 
trips, adolescents and adults isolate themselves from each other by plugging into their 
mp3 player, iPod, or other electronic device. Sometimes on long trips (i.e. mission trips) 
teenagers and adults alike immediately feel like they must be entertained and plug in a 
movie for all to watch. Although a film may be watched together, one must admit that 
this eliminates people from talking and engaging one another. One way to build safety is 
by helping adults and students to get to know one another on these events. Events like 
these set the table for a connection to be made between these two groups. Therefore, it is 
completely appropriate to ban such items from church/youth ministry events. Although 
many will try to rebel against such rules, in the long run it will prove beneficial. Youth 
workers should consider engaging young people by playing games that would help them 
to engage others.
Secondly, adults must take initiative and stop the initiation rituals that are in so 
many churches and youth ministries. Many times this type of “fun” is encouraged by 
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adults and it flies right in the face of what Jesus talked about (Lk 9:48). New ninth 
graders in a high school youth ministry who are “harmlessly” initiated carry away from 
the event a lesson. This lesson is sometimes one of fear and hurt, and caring adults must 
stand in the way of letting these things happen. Because developing a sense of belonging 
is essential to “getting across the street,” an environment must be set up so that all feel 
welcome. 
Instead, it is important to focus on those things that do build community. People 
of faith should consider true rites of passage that are celebrated by the Church. One local 
church takes all new teenagers in the youth group on the Seventh Grade World Tour. This 
trip to a location chosen by the new seventh graders is supported by both children’s and 
youth ministries and is supported by all of the adults who work in both of those areas. 
There they do fun events together but finish the weekend with the children’s pastor 
blessing each one stating, “You are no longer in children’s ministry but I am still one of 
your pastors. I anticipate great things for you but am still here whenever you need me.” 
This aligns with Curtis Miller: 
Kids do not need to be left to do whatever they want, nor do they need a strict, 
inflexible set of rules. Rather they need clearly defined limits and expectations 
that create a safe environment from which they can figure out how to approach 
challenges on their own. This includes setting clear boundaries and giving 
consequences when those boundaries are violated.13 
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Other appropriate rites of passages may include a Senior Sunday (a whole church 
celebration of the graduation of that congregation’s high school seniors) or a senior trip 
(which works much like The Seventh Grader World Tour). These kinds of events can be 
developed by the program directors of BFC.
BFC is to be an Inclusive Place
The metaphor given in Isaiah 11 indicates that all are welcome into this safe 
place. In this metaphor, all are invited and all come together in peace. At BFC, an 
emphasis should be on the young and they should be openly welcomed into the faith 
community. As the invitation into family was extended first to Abraham, then to all other 
people in John 3, so the invitation is to be extended to teenagers in the twenty-first 
century. The efforts put forth by everyone in the community will create a place that is 
inclusive and give teenagers the care they need. As demonstrated in the Doctrine of the 
Trinity, just as the Father, Son, and Spirit are a relational community pouring themselves 
out in self-giving love, so the community works in this way on behalf of the young. 
According to Curtis Miller, the necessary element is that young people have a warm 
connection with adults, especially parents.14 
Chap Clark says it this way:
We would make a greater difference in individuals’ lives if we were simply there 
for them, without agenda or a list of critiques. The quest for a safe place is what 
drives the cluster phenomenon in the first place. Perhaps a few adults can come 
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alongside an adolescent and provide a safety net without disparaging or 
discouraging other support systems, especially their friends.15
There are several practical ways that the Church can be more inclusive. 
Action Point #1is to emphasize the use inclusive language (and avoid non-
inclusive language). Church people are extremely sensitive to bad language but do not 
recognize that bad language is not just limited to swear words. In many local churches, 
people have resisted inclusive language by being unwilling to allow change to happen. 
The worship wars are all too common, and to limit the ways young people express 
themselves through song, dance, or a specific liturgy is speaking a language that is not 
inclusive. Adults need to be sensitive to the “language” that is used by young people and 
seek to include this within community gatherings (i.e. worship services). 
Language can also be insensitive when considering groups of people that may be 
different. Sometimes people throw around words and phrases that are insensitive such as, 
“That’s gay” or “You’re gay.” Also, insensitivity through joking about a person’s race, 
sex, or age is also detrimental and communicates exclusiveness. In some instances, there 
is insensitivity while on missions trips, and, although the experience can be good, 
sometimes churches do more damage by not being sensitive to those receiving ministry. 
Modeling this is important, as well as engaging adolescents and adults about the topics of 
inclusion.
Action Point #2 is to encourage adults to meet adolescents on their “turf.” It 
makes a tremendous impact when a caring adult shows up at an event of an adolescent. 
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Many times local churches work hard to minister to young people by hosting events that 
will bring them into the church. This is not an inclusive position. By encouraging caring 
adults of the congregation to show up at places where students are, engaging them by 
demonstrating that they do care, a tremendous impact will be made.
The church can meet the young on their turf by allowing them to be themselves 
when they serve. In other words, the people of the church help the church to become their 
turf when they are allowed to be themselves when they are there. The church is inclusive 
and remains within a scope of good theology by allowing teenagers to wear clothes that 
make them comfortable and by bringing their best in their own way when the community 
gathers.
Action Point #3 is to invite adolescents to serve in order to build social capital and 
practice skills suitable for Kingdom work. Young people should be welcomed into the 
community of faith by being allowed to serve. Youth workers and church leaders should 
work to partner young people up with people who can help them hone their gifts, but 
even this is a platform for building relationships. Young people should be invited to lead 
through music, platform time, and planning (i.e. service planning, building planning/
fundraising, and programming). 
It is at this point that skills needed for future work are obtained. By providing 
opportunities to serve by working along side adults on short term missions trips, in 
children’s ministry, in the large worship gathering, as well as other programs, the young 
are provided the relational capacity and the skills needed for discovering a vocation. 
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Within service opportunities, the young implicitly learn service as a spiritual discipline, 
and build relationships that lead to strengthening social capital which is valuable in both 
the present and future.
BFC needs to be a Place of Healing
Third, BFC can care for adolescents by providing a place where healing can take 
place. Those who were suffering and heard the message given by the prophet Isaiah could 
understand how this Kingdom would provide healing. When there is no opportunity for 
harm to come, the body and the soul have time to heal. This specific passage, along with 
others that are woven all though Scripture, remind us that this God is one who cares for 
the down and out and in this new Kingdom allows them a time and place to heal. 
 Sometimes parents and youth workers want adolescents to try to get through this 
time without making any mistakes, but the fact of the matter is that, like other human 
beings, adolescents will make them. Obviously, there are adolescents who are dealing 
with very adult issues, and we would be ignorant to believe that the teenagers in our 
youth groups and our churches have somehow avoided these issues. The teenagers at 
BFC are not exempt from these problems. 
Action Point #1 is to provide training for adults who care about teenagers. One 
way that BFC can lead the way in building social capital and help the young get across 
the street is by providing opportunities for training youth workers and parents on the 
needs of young people. This may include drawing parents and adults in through a sermon 
series, regular parent meetings, or training events. It is necessary that parents and youth 
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workers not feel alone in this quest to care for young people and carry this burden by 
themselves. Therefore, after each one of these training times, dialogue among caring 
adults is absolutely necessary. 
Action Point #2 is to make programs available that focus on healing. Programs 
such as Life Hurts, God Heals and Confident Kids are great programs that speak to the 
needs and hurts of young people. These programs are not ends in themselves but provide 
a platform and a safe place where young people can talk about the hurts in their lives. The 
key factor is the same as all other local church programming: a collective effort put 
forward by caring adults. 
At the same time, these leaders need to walk through the hurt with young people, 
even if the hurt is a result of sinful choices. The way in which BFC can provide healing is 
by being intentional about not bailing young people out of their trouble but walking 
through their trouble with them. It should be communicated to those who struggle with 
eating disorders, sexual promiscuity, or addiction that, because the people of BFC care, 
guidelines and accountability will be set up and will be followed within the context of 
relationship. Many churches have programs that address these issues with kids but the 
fact of the matter is that a program is nothing without the presence of caring people who 
surround the hurting person. This must be the commitment of the people at BFC.
BFC is to be a Place of Transformation
When looking at this passage (Isaiah 11:1-11 - The vision statement of BFC) one 
should be surprised by the images that it gives. “This is impossible!” should be the 
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reaction of the reader. What should be made clear is that what would be natural (violence, 
fear, hatred) is replaced with what is unnatural (peace). This only comes through a 
transformation of the soul, and it is in community where that transformation takes place. 
In this fast food culture people expect that transformation should happen immediately but  
the directive in the Shemá shows that transformation happens over a long period of time. 
Instead of happening right away, the pattern set by the community to live out what it 
means to love God with all heart, soul, mind and strength should be done in a way that is 
to be seen over a lifetime. The way of abundant life is a life-long journey, as mature 
adults who move into the world where adolescents live and demonstrate what it means to 
carry out this command do so over a long period of time. 
Another action point is for BFC to demonstrate and assist the young in pursuing 
Christ through the spiritual disciplines. It is easy to assume that the work put forth by 
caring adults is enough, but the reality is that efforts alone are futile. It was the self-
centered drive that invited sin into the world in the first place (Gn 3:1-19). Like Moses 
who longs to intercept the suffering of the people by coming to the aid of a Hebrew by 
killing an Egyptian (Ex 2:11-15), the efforts of BFC to care and raise young people will 
be done outside of the will of God if we are not praying on behalf of them and 
demonstrating the pursuit of Christlikeness through the spiritual disciplines. The reality is 
that only supernatural transformation allows for lions to play with lambs. Adults must 
encourage the church to go before the Lord on the behalf of the young. It is God who 
leads and guides. It is God who saves and protects. It is God who opens the eyes of 
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sinners and restores the oppressed, the broken, and the lost. It is the privilege of these 
adults who care to be used by God in a way that allows them to intercept the lives of 




It has been the desire of this author to use this program and this project as a 
practical means of vocational identity discovery for the young people of BFC and for my 
personal family. Serving in youth ministry has allowed me to walk alongside hundreds of 
families over the years, and I am convinced that all parents want the best for their 
children. What the best is, I am discovering, is up for grabs. As I have watched teenagers 
attempt to navigate the rough waters of adolescence and make their way into adulthood, I 
have been pleasantly surprised by some as they completely sell out to the call of God. At 
the same time, I have been disappointed by some who seem to be satisfied with the status 
quo. Watching this has made me reflect on my own children and as a result, I have grown 
deeply burdened for them. I guess every parent longs for their child to do well in school, 
marry well, and have a successful career, but the more I grow, I am finding that my hopes 
for my children are deeper, thicker, and more spiritual than they have been in the past.
 I have come to realize that my hope for my children lies in the fact that I want 
them to some how know in a rich and full way what it means to be created, redeemed, 
and called. In other words, to discover a vocational identity. However, as I have looked 
around and have witnessed the “groaning of creation,” I have almost resigned myself to 
the fact that, when I see so many students and adults who do not have a sense of 
vocational identity—that they too are created, can be redeemed, and are called—this 
might be the destiny for my children as well. In this there is not much trust in the grace of 
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God, I know. Then grace explodes over me. I am ashamed. I want to cry. And I rejoice.
 This project has been about what it means to have and know a vocational identity. 
It is about what it means to be created, redeemed, and called. Finally, it is about how to 
pass it off to my children. As a part of this process, I have been deep in study under the 
tutelage of authors such as Henri Nouwen, Eugene Peterson, and Dallas Willard. I am 
learning that to introduce a vocational identity to my children, I must work out my own 
sense of vocational identity in front of them and invite them to help me discover mine as 
I help them discover theirs. 
 From a theological perspective, identity is discovered in the tools that assist in 
ushering a person into the presence of Christ. Worship, sacred readings (lectio divina), 
fasting, prayer, silence, and serving the poor are some of these tools. However, when I 
personally analyzed how I (rather, we—I know I am not in this alone—my wife Holly 
and the Church of Jesus are a part of this) carried this out, I noticed that we were not 
doing very well in equipping our kids with these tools. We began asking ourselves, 
“What do the disciplines of the Spirit-filled life look like for a four and eight year old?” 
In this we found something we did not expect.
 We discovered that although our children were young, it was important to make 
these disciplines age appropriate. Turning off the television for a period of time is a kid 
version of fasting. Children's church and sitting with mom and dad in big church is the 
kid version of worship. Reading positive books packed with life transforming stories 
(both sacred and secular) is the kid version of sacred reading. However, there was one 
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area that I think Scripture refers to, and one place where Jesus goes and allows us to 
follow him. That place is where the poor live. 
 I was taken back when I realized that my children were not active in serving the 
poor so we began to make this a point of prayer. We talked and prayed about the suffering 
we saw in our area and the impact of new programs starting at our church, but frankly, 
my children were not in community with anyone whose life was designed around 
collecting the basic needs of life. We had not created space in order that my kids were 
given the opportunity to be redeemers for people in this situation. Furthermore, we did 
not give them an opportunity to see how people such as this could be redeemers in their 
lives. My burden for my children and my interest in this topic began to extend to the poor 
in our city.
 As a family, we determined that there were two things we knew about in this life: 
youth ministry and bicycles. I have always been an avid biker, and biking is a family 
event for us. Within this, the question loomed: “How might God want to use us and our 
interests in order to be redeeming agents in the world?” Through several months of 
prayer together, having secret, intimate moments of laughter and hope, discussing how 
God might want to use our gifts to serve the poor, an idea was born within us. 
 In the evenings during prayer time we talked to God about what the needs were in 
our city, how we might be involved in his redeeming work, and God began to reveal the 
need of transportation for the working poor. Together we decided to begin a non-profit 
organization (we are still trying to get all the IRS paperwork filled out) called Second 
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Chance Bikes, Inc. Immediately we began looking to recover, restore, and give away 
bikes to those who may be in need.
 People have heard about our project and have been jumping on board with 
excitement and enthusiasm. Recognizing that our area suffers when no safe transportation 
for the working poor is provided, people have been donating time, money, bikes, and 
helmets. My burden grows deeper as this journey keeps moving forward.
 Several months ago I was in my office at the church and received a call. A 
homeless man named Glen wanted to talk with a pastor. Not thinking about this project 
which has been a source of discussion at our home, I thought he wanted a ride or some 
gas money. Instead, he said, “I was wondering if the church would be able to help me out. 
I could really use some transportation ... a bike perhaps?” The week prior to meeting 
Glen, a bike was donated to me as well as an adult helmet, and both sat in my garage. My 
response: “Glen, today is your lucky day!”
 All of a sudden, our family's vocational identity was revealed. We have been 
created, we have been redeemed, and we have been called. God listened to our prayers, 
took the disciplines that were tools to create intimacy with him and others—that were age 
appropriate—and allowed us to be redeemers in the lives of others. Last month a 
vocational identity was discovered. 
If ministry to the young is at its best, where they are not only cared for but are 
given the environment necessary to discover a vocational identity—to know that they are 
created, they are redeemed, and they are called—church leaders continually need to be 
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advocates for the young by helping families reflect the values community of faith: 
worship, sacred readings (lectio divina), fasting, prayer, silence, and serving the poor. In 
these disciplines, a vocational identity is discovered. Then, just when you least expect it, 
grace explodes all over you. You are ashamed. You want to cry. And you rejoice.16
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16 Since its inception in Febraury 2010, Second Chance Bikes, Inc. has been able to give away a 
number of bikes to the disadvantaged. Second Chance Bikes, Inc. (SCB) is a non-profit organization [501 
(c) 3] committed to the betterment of the greater Oklahoma City metro area through the collection, 
restoration, and distribution of quality used bicycles in order to provide alternate transportation for the 
working poor. SCB is committed to use recycled bicycles, as well as other recycled equipment as 
environmental stewardship is a priority. Also, restoration of bicycles is a testament to the organization’s 
commitment to the forgotten and marginalized. As a service to those who receive a Second Chance Bike, 
volunteers provide a short clinic that include education of local traffic laws for bicycles, basic maintenance 
of the SCB bicycle, and riding education.   
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